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N a year ſince, i be author of theſe letters, 
and the learned Gentleman to whom they 
were addreſs d, being occaſionally in converſation, 
arguments aroſe, concerning the Arian Scheme: 
and the author, for ſeveral good reaſons . de- 
clining to enter into the controverſy, was pleaſantly. 
told by bim, that bis unwillingneſs proceeded 
from a conſciouſneſs of the badneſs of bis cauſa, 
which, indeed, was the only reflection that could 
Have rouſed him, or provoked him, to engage at 
all in this debate ; not being willing to enter the 
liſis, with a Gentleman, to whom be ſtood greatly 
obig d. But fince be was. ſo preſs'd, be defir'd 
leave to. do it by letter, and to that end, prayed 
that Gentleman, to pleaſure him <eith the peruſal 
of that manuſcript of bis, ſo often referr'd io, 
and qucted in the firſt letter: and which had been 
fo much talked of in the world amongſt men, en- 
gaged in this controverſy; and he readily comply- 
ing, the author, after ſome conſiderable time (in 
anſiver to it) ſent him the firſt of theſe letters, 
which after he had kept near tawo months, he re- 
turn'd (according to the author's requeſt, becauſe 
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e According to my ideas of the terms 
Id be be ly 


ce provd to be the doctrine of Cri 
ce ſhould firmly believe the whole new Teſta- 
40 ment to be an impoſture, and reject it as 
ſuch, becauſe that propoſition directly over- 
40 throws the firſt principle of natural religion, 
e that there is but one Gd. 
Upontbis ¶ in ſome ſmall ti me )tbe author ſent him 
the ſecund letter, which be cauſed a fort of anſwer 
10 be wrote to by another hand, himſelf being then 
very much indiſpoſed: but the author not having 
' leave, from ſome that have moſt power ro grant 
it, to publiſh either his letter, or that wrote 
4 "fri end (both which had nothing fatisfatory | 
in them) the reatler 752700 yen rhein not Joes ng 
rbe K 
As to theſe Mrs they were not Shy nd for 

the preſs ; the author was far enmgh from fuch 
& thou 2 but they baving been peruſed by diuerſe 
Gen is that were calld good judges in this 

rontroverſy, the author has been prevail'd on, t 
" their importunity, to do violence to his mnclinati- 
ons, and fuſfer them t6 come abroad; in beth 
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which lifters he has Aled more at irwhh 2 
ovnvichon, than order or rulesof diſputation . A 
never Being aorote over but once, ant that" W IJ 
a plain, unaffet#ed ſpilks pet it ir bie that "the. J 
arguments are concluſive,” and that 'the pm 
beads of this ingenious "Gentleman's e 
are herein ſo fully anſiverd, that if the Scriptares © * "= 
here quoted, and the reaſonings fram thence de © v 
- duced, are not ſi L d to Convince gain-ſayers, = 
the + author * fþ deſpair of ever doing” it, 
and prone Bec ber to make no farther attempt; 
or which reaſon,” he defires the favonr, of ail 
hoſe: that are fond of engaging in controver ies, 
that they do not [randy themſelves to anſwer what 
7s here advanced, for he does not defign\to *reply 
to any thing they may object: for diſputes are end. 
leſs, and not his province, having neither in- 
clination, nor leiſure, for ſuch matters. There- 
Fore, if notwithſtanding any are fo troubleſome 
as to anfwer hereto, in hopes to proveke him to 
write in bis on obfence; be hereby aſſures them, 
it ill be labour loſt, for that be ſball, liłe Gal- 
lio (in another caſe) care for none of theſe 
things, however they may triumph, and pleaſe 
thempebves, with an imaginary conqueſt over him. 
And whereas, diverſe texts, quoted in theſe let- 
ters, are very often repeated, the Reader is der d f 
70 obſerve, that it is done under ſeveral heads, 
and for different purpoſes ; and they were not de- 
gn d for publick view, but only familiar epiſtleis 
from one friend to another ; and the author was 
Jo indifferent about their bein g printed, that be 
did not think Tm. to new model them, er write 
g them 


Pe "Ag over a ſecond 1 yt ib that truth, with- 


EY © out much art, to ſet it off, will carry. ifs own 
5 1 amongſ thoſe that ſeek it in,fincerity, 


Mere have been many ſchemes advanced, to d- 
Inonftrate the doctrine of the Trinity; and the 
author is not without obligations to ſome of them. 
Tet alas ! who is ſufficient for theſe things? or 

' who can comprehend Infinity * ? it is ſufficient for 
us to find in-the ſacred records, that there are 
three that bear record in Neven the Father, the 
Word, and the Hely Ghoſt, and that theſe T bree 
are One that Clriſt and the Father are 
One. that the Word was with God, and was 
God, and was united io fleſh, and dwelt amongſt 
1, without enguiring, how it could be? cr be. 
ing able to con prebend the modus of it, any mere 
thanweneed toenguire how God made the world. 
ben we read, that he created the heavens and 
the earth, ar how our bleſſed Saviour multiplied 
the loaves and the ſiſtes; which if the Almighty 
had ſeen neceſſary for us to underſtand, he would 
HE revealed it to us; but as he has not, why 
culd we ſtri ve to vie with our Maker ? or at- 
tempt the knewledge of thoſe things that are un- 
ſearchable, and paſt finding out ? ſecret things be- 
lang to God only, eſpecially thoſe relating to his 
 effence. St. Paul, that glorious Apoſtle of the 
Gentiles, 4 be Jabeured more abundantly than 
all the Apoſtles, ſo bis writings more abound, 
ith expreſſions of our Saviour's Divinity, as 
may be ſeen in the ſecond letter of this treatiſe; 
aubere it 2eill appear. that in no leſs than twelve 
Pi Mes, be Are nuouſy Pleags for it: in which 
epi tles, 


e 
epiſtles, St. Peter ſays, are ſome things hard to 
be underſtood, which ſome that are unlearned 
and unſtable, wreſt to their own. deſtruction, 
2 Pet. iii. 16. Now, why may net St. Peter 
here have an eye to thoſe many texts in St. Paul's 
epiſtles, that ſpeak of our Saviour's Divinity? 
there ſeems to be but three things in theſe-epiſtles, 
that may be call'd hard to be underſtood, or 
hard to be believed, by thoſe that are unlearned, 
in the wiſdom that is from above, and unſtable, 
or wavering in their opinion, of what is re- 
vealed in the Scriptures; and they are theſe, (viz.) 
(I.) The doctrine of election. (2.) Salvation by 
faith in Jeſus Chriſt, without works: and (3. 
The Deity of the Sen of God. Theſe things are 
hard to be underſtood, or. comprebended, by the 
wiſe men of this world, eſpecially the latter; ſo. 
that they wreſt them to their own deſtruction, as 
(the Apoſtle ſays, in the ſame text, ) they do the 
other Scriptures alſo.————They rell them ! 
pray what is it to wreſt the Scriptures, but to go 
from their plain and literal meaning, to force 
' them to ſpeak, directly contrary to what is ex= 
| preſs'd in the text? for to believe the Scriptures, 
as they plainly ſpeak, can with no ſenſe, be ſaid to 
wreſt them: but be wreſts them, that forces a 
meaning from them, contrary, not only to their 
univerſal analogy, and agreement, one with ano- 
ther, but contrary to the very letter, and evident 
meaning of every text there, that does not ſquare 
ith ſome darling notion, or phrloſophical ſcheme.” 
If I ſay, as the text plainly does, In the begin- 
ning---the Word was God, Id not wreft that 
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( vi » 
8 In the beginning the 
Word was [A] God, = the: Arians do, * w 


it mot: aluminably, and fo of the reſt. 


Nou if the e are the Word of. Gad, 


and ur are to believe our ſenſes, when we read 
them; and if we are to underſtand them, accord. 


ing to what\they evidently declare; and as one 
2 beats atitneſi io another, and as one would 

ungerfiand any other plain writing, then certainly 
the Arians are in @ very dangerous miſtake : and 
we cug hr to beware of their Leaven, and ſhun 
their errors, but yet carry it with chriſtian com- 
paſſion towards them, calling for the Word to con- 
vince them, but not for the ſword to deſtroy them. 
Fire and faggot, fines and impriſonments, are 


the engines e Hell and Rome, but tend nothing 


ia conuince any one of the truth, as it is in Jeſus, 
who never ſuffer'd the leaſt injury to be done to any 
that rejefted his doffrine, except the Gadarens, 
10% pre 1 0 A their hogs to heaven; end there- 


fore, be jg ſuffered the Devil to take poſſeſſion 


of them; but did no barm to tbeſe ile cr elcbes 


themſebves, notwithſtanding they were the only 


profligates, that ever petitioned bim to depart out 
of therr:cogſts, where we do not find, that he ever 


| return d 4 _ _w that vas puniſhment 


ent. ' Na 
As fo the e er ch theſe Jetters are 
an anfwer to, perhaps the reader may wonder | 
why it was never printed, but that being none of 


the author's concern, he hopes his filence therein 


may be excuſed : and as to the Gentleman, that. 
theſe letters are addreſs'd to, he was, in truth, 4 
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nan of great | augen. — od ng, . humani i 
charity, and goed ſenſe; but was. ſo. partie, 
5 3 eminent, for his Arian ſentiments ( bib, 
he was far fron endeauouring to conceal) that 
had the author leave, and was be ſo inclin d, it 9 
would be altogether needleſs to publiſh his name.=-- = 
The author is not one of thoſe 'that damn Ge 
hell, all that differ from him in this point, y 
would not be one with them, nor chooſe to . 12 
lot amongſt them. If others deny the Deity, ſatis- 
faction and imputed righteouſneſs of Chriſt, 
he pities them, but would not hurt them, vas it 
in his power ; and whilſt they are degrading and. 
leſſening the perſon of the commom Saviour, he 
knows, that there is no ſalvation in any other, 
and firmly believes, that Feſus Chriſt is Gon, of 
the ſame nature or eſſence with the Fatber, and 
that the Father, Son, and haly Spirit, are one. 
God, bleſſed for evermore, in, thro', and by 
whom, he hopes for eternal life, not of merit, but 
of grace, for the ſake of Jeſus Chriſt only.---" 
And, laſtly, as there cannot properly be a Son, 
unleſs be be of the ſamenature with his Father (as 
is obſerved in theſe ſheets) ſo the author defires it 
may be obſervd, that very often in the new 
Teftament, God is called God THE FATHER. 
And what can this be for, but toinform us, that 
there is God THE SoN alſo? for if there is a 
God the Father, it neceſſarily infers, that he has 
4 Son, that is God alſo; or the epithet Father, 
is impertinent and ſuper fluous ; and altho' Yeſus 
Chrift i 7s not directly call d God the Son, yet he 
is frequently call the Son of God, and God's 
Po. B own 


D 


own Son, which could not be true, if he was not 
of the ſame nature or eſſence of God Tus FA- 
Fat; andi be was not, it would be as equally 
improper to ſay the Son of God, as to ſay God 
TRE FATHER. FO Eta 
Now, if the Son bad frequently been call'd God 
the Son, altbo' the Father had not at all been 


Failed God the Father, but only, emphaticallythe 


Father; yef it is paſt all doubt, that one 
evould * e Bim to be ee God 
the Father; of the ſame eſſence with God the 
Son; then ſurely there is the ſame reaſon to be- 
lieve the Son, to be of the ſame nature with the 
Father, altho' the Father only, is called God 
the Father, and the Son, only, the Son of God: 
Ir being undeniable, that if there is God the 
Father, there muſt be God the Son, or he muſt 
be a Father, without a Son, which would be an 
abſurdity, 


e a * 
© To a very eminent and learned _ 


GENTLEM AN, Ge. 


6— 3 
8 — at * 


LETTER Il. | 


SIX, 
LTH O' diſputes are not my option, or de- 
light, as well upon the account of my 
own inſufficiency, as my natural diſpoſition 
to peace, and want of leiſure for ſuch matters; yet 
having ſo eminent and learned an opponent, who 
has invited me out to the combat, and, which is 
more than all, it is in defence of my Saviour, who, 
I hope, is now pleading my cauſe at his Father's 
right hand; I believe I have a clear call to give a 
reaſon of my faith, and ro contend for that, which 
I am ſatisfied, was once deliver*d to the Saints, for 
gn important truth; and it is no trifling matter, 
which we may, or may not believe, at pleaſure, but 
a thing of exceeding great concern, no leſs than that 
which the honour of Jeſus Chriſt, and the everlaſt- 
ing happineſs of * depend on. 


In 


Xn) 


In broſecuting my deſign, 1 purpoſe all the bre. 
vity that is conliltent with the truths I defend, and 


therefore ſhall only quote part of thoſe texts which 
I might juſtly bring to prove my point, and only 


ſuch as may do it beyond doubt, if men are not ob- 


ſunately blind. I ſhall not take your method in diſ- 
courſing on this ſubje&, believing my ſelf at liberty 
to follow my own, hoping however, to offer what 
may be a full reply to your manuſcript, either in a 
direct anſwer to the principal heads of your diſcourſe, 
or what ſhall be equivalent to it, beſeeching you to 
hear me patiently, and to read this as I have done 
yours, over and over, and, not without good rea- 


ſon, call it weak, and mean. But to be as ſhort as I 
can, the propoſition which I ſhall lay down, and 


undertake to prove, in - to you, is this, 
(viz.) 


eſſence with the Father. 


Now this being a matter, not of ſpeculation, or 


doubtful diſputation, but faith; not of natural reli- 
gion, but of revelation, the zeſt by which we muſt 
try the truth of the propoſition, is the BinLe, by 
whoſe alone authority, I deſire to ſtand or fall, and 
by which, both your propoſition and mine, will be 
tried at the great day, and be found either to be as 
gold, or elſe as chaff, hay, and ſtubble ; and who- 
ever is in the wrong, the error is ſo dangerous, that 


if he is ſaved, it muſt be ſo as by fire, but certainly 


his works ſhall be burnt up, 1 Cor. ii. 12, Cc. 


The caſebeingthus, that the Scriptures are to decide 


the controverſy, I ſhall diſcard all logical diſtinctions, 


and ſophiſtical reaſoning, and yet ſhall endeavour to 
ſhew, that my propoſition is not contrary to reaſon, 


although, perhaps, above it. But when we diſcourſe 


of a God manifeſt in the fleſh, not reaſon, but re- 
velation is to be conſulted; not fancy, but faith is 


to be our conducter ; not ſyllogiſms, but ſacred writ 
is 


That Feſus Chriſt is God by nature, of the fame | 


az 1 
is to be our proof. I ſhall not, nor is it my buſi- 
neſs, to defend all the expreſſions in the three Creeds, 


which you find ſo much fault with; yet as to the 


words Trinity, Unity, Subſtance, Perſon, Begotten, 
Sc. as ſome of them are Scripture-phraſes, and the 
reſt deducible from thence, I ſee no reaſon to quar- 
rel with them, We muſt make uſe of ſome words 
or other to expreſs our conceptions, or ideas, of 
things by; and if for want of fitter words, we are 
forced to expreſs our conceptions of the Deity, by 

words not to be found in the Scriptures, the truth 
contended for, is not the leſs a truibh, ſo long as the 
matter in diſpute is found there; and if our reaſon 
cannot comprehend theſe things, let us not however, 
ſay with Nicodemus, Fohn iii. 9. How can theſe things 
be ? he could not comprehend the new birth, altho?. 
_ a maſter in 1/rael, and how then ſhould we compre- 

hend the modus of the ſubſiſtence in the Deity ? for 
we are but of yeſterday, and comparatively know no- 
thing at all; how then ſhould we define him that in- 
habits eternity ?——Beware, leſt any man ſpoil you 
thro? philoſophy, after the rudiments of the world, 


and not after Chriſt, in whom dwells the fulneſs of 


the Godhead bodily, Col. ii. 8, 9. altho' we cannot 
conceive of the manner how ; but more than the ful- 
neſs of the Godhead, the Father cannot have. 


St. Paul, although brought up at the feet of Ga- 


maliel, yet when he preached Chriſt, came not with 
the wiſdom of words, /eft the croſs of Chriſt ſhould be 
made of none effeft, 1 Cor. i. 17. He preached the 
doctrine of the croſs with great ſimplicity and plain- 
neſs, and calls out as it were in a rapture, Where is 
the wiſe, where is the Scribe? where is the Diſputer 
of this world? hath not God made fooliſh the wiſdom 
of this world? for after that, in the wiſdom of God, 
#he world by wiſdom knew not God; it pleaſed God, by 
the fooliſbneſs of preaching, to ſave them that believe, v. 


20, 21, 22, 23, A crucified Saviour did not ſquare 
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with the a of the Greeks, for they were in a 
natural ſtate ; and theſe things are ſpiritually diſcern- 
ed, 1 Cor. ii. 24. therefore tooliſhneſs to them, 
Our faith, as Chriſtians, does not ſtand in the wiſ- 
dom of men, bur in the power of God, 1 Cor. ii. 5, 


The wiſdom of God in a myſtery, the great myſtery . 


77 

of godlineſs, God manifeſt in tbe fleſh, 1 Tim. iii. 16. a 
myſtery that was hid from ages and generations, and 
it never could enter into the heart of man to conceive 


any ſuch thing, if God had not revealed it to us by 


his holy Spirit in the Scriptures, where, if we find 
ſome things which puzz/e our reaſon, there is nothing 
however too hard for our faith, if we do not affect to 
be wiſe above what is written, and ſo wreſt them to 
ſerve our own purpoſes. 

But the reaſon why thoſe in the Arian ſcheme are 
miſtaken in the interpretation of thoſe texts, which 
ſpeak of our bleſſed Saviour's Deity, I take to be 
their not rightly diſtinguiſhing what is the mind of 
the Spiric, when Chriſt is ſometimes ſpoke of as God, 


one with the Father, ſometimes as God- Man, the Me- 
diator, and at other times, as meer-man, in the laſt of 


which they generally triumph, as if :bat beſpoke him 
to be nothing more. 


But before 1 proceed to the proof of my propoſiti- 


on, I ſhall ſhew that there is no impoſſibility in the 
thing, nor abſurdity in the aſſertion, although, with- 
out revelation, we could never have known it; for 


every thing that is poſſible to be, is not taught us by 
the light of nature, as ſhall be by and by evinced ; 


therefore don't let us think it incredible, - becauſe it is 
not taught in nature's ſchool, for many things, alto? 


not contrary to nature, are not however to be found 
there, and the whole ſcheme of redemption is particu- 
larly above it——and not diſcernible by the light of 


it. | 
And now to ſhew that there is no impoſſibility that 
Jeſus Chriſt ſhould be God by nature, I ſhall lay 


down 


2 


(I.) That the Divine Effence, is not to be com- 
prehended by any meer Creature. 

(2.) That we daily experience many things to be 
realities which we cannot comprehend, although ac- 
knowledged by us all to be certain truths, and we 
readily believe them. 
And firſt, could a creature comprehend the Deity, 
ſo as to account for the modus of its ſubſiſtence, it 
would ceaſe to be a creature, and be a God; for to 
ſuppoſe ſuch a faculty of comprehenſion, is the moſt 
barefaced abſurdity, and the firſt born of impoſſibili- 


ties; for what can be greater, than to attempt to do 


that, which his very being makes him uncapable of, 
and his original conſtitution, renders impoſſible ?— . 
for the term Creature, and the idea of ſuch a being, 
naturally infer imperfection; and whatever is ſo, is 
uncapable to comprehend what is perfect, as the Dei- 
ty is, and does not conſiſt of parts, or is ſubject to 
ions, without which it cannot be defined, 


Can that which is created comprehend the Creator? 
can the Potter be comprehended by the clay ? ſhall 
we, becauſe we know ſomething, and that ſomething, 


ſo very lamely, that we have no cauſe to boaſt) fan- 
cy we can define our Maker ? ſhall we, becauſe God 
has given us reaſon, Pry into that Being, that is on- 
ly the object of our faith and adoration ? Canft thou 
*by ſrerching find out God? can thou find out 
the Almighty to perfeftion ?!—no0 !——it is high 
as heaven, what canſt thou do? deeper than 
hell, what canſt thou know 2——the meaſure thereof is 
longer than the earth, and broader than the ſea, Job. 
xi. 7, 8, 9. that is, the thing is wholly impoſſible. So 
again, The wind bloweth where it lifteth, and thou 


. Beareſt the ſound thereof, but canſt not tell whence it 


cometh, and whither it goeth, ſo is every one that is 
Born of the Spirit, John ii. 8, So that if we cannot 


comprehend the courſe of che wind, nor the man- 


3 ner 


1 70 8 : | 


down theſe twopropoſitions, as irrefragable truths, viz, 
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ner of the operation of the Spirit of God upon the 
ſoul of man in regeneration ; how fhould we com- 
rehend his exiſtence, that gathers the wind in his 
fiſt, and ſends forth that Spirit that alone can re- 
novate the ſoul? turn it from darkneſs to light, 

and from the power of Satan to the living God? 
He that gave us reaſon, gave us alſo the revela- 
tion of his will; and we may be ſure that this reve- 
lation is according to truth, and for that very reaſon 
is to be believed, and not quarrelled with, meerly be- 


_ cauſe our depraved reaſon will not aſſent to it. God 


did not endow us with rational faculties, to compre- 
hend his eſſence, nor with underſtanding to cenſure 
his revealed will. Men of corrupt minds, may deny 
the plain meaning of one text, and the tranſlation of 
arother ;, may ſay this text is capable of another ſenſe, 


and that was foiſted into the ſacred Canon: this was 
not found in ſuch an ancient copy, and the other was 


doubted of, by ſuch a primitive writer, Sc. until 
they diſpute every part of the Bible out of doors, and 


themſelves out of Chriſtianity ; and if the foundati- 


ons be deſtroyed, * n the righteous « do? Pſalm 


xi. 3 34 
"That becauſe there can be'r no more 1 but one, | 
and becauſe the Lord our God is one Lord, there 


ſhould not be three perſons ſubſiſting in that unity, 


becauſe our finite underſtandings cannot compre- 


hend that incomprebenſible myſtery, is not only to 
exalt our reaſon beyond our commiſſion, but to con- 


tradict the revelation God has given us of himſelf, 
unleſs we have not leave to judge of the plaineſt ex- 
preſſions, If we meet with ſome expreſſions that we 


cannot comprehend, we ſhould, in a ſenſe of our 


own nothingneſs adore and believe, if we take the 
Scriptures to > be the word of God; and if we do not, 
we are no Chriſtians, for thoſe are they which teſti- 


Fy of Chriſt, John v. 39. and which are able to make 


us wiſe unto ſalvation, thro' faith that is in him, 2 


n. 
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Tin. ni. 15. but if inſtead of humbly ſubmitting to; 
and receiving them as our guide, we call them in 
queſtion, or pervert their meaning, according to the 
caprice of our reaſon, we Judge bat, which ſhould 
be our rule. 

But to bring the matter a little nearer ; we — * 
that the Almighty is a ſelf. exiſting, eternal being, 
without beginning, from all eternity Gop. Now I 
deſire any man to explain, if he can, how any be- 
ing ſhould never begin to be? yet we know and 
believe, that the Almighty is ſach a being: and why, 
then may not the doctrine of the Trinity be as true? 
which I am ſure is not more incomprehenſible ; which 
myſtery although you are pleaſcd to put it upon a 
level with iranſubſtantiation, in p. 51. of your book, 
yet if you would be fo good, as with an unpreju- 
diced mind, to read the Scriptures, yoy would find, 
the myſtery of the Trinity in unity, a myſtery of godli- 
neſs, and the other a myſtery of iniquity ; the one is 
only the modus of three perſons ſubſiſting in the uni- 
ty of the Godhead ; and the other is a God made by 
a creature, which is downright nonſenſe, as well as 
| blaſphemy, and is very near of kin to that Arian 
poſition, that a creature can create principalities, 
angels, and worlds. If this be not grammatical 
Nonſenſe, nothing is, and widely different from the 
other, unleſs it be the ſame thing to name God ma- 
nifeſt in the fleſh, and a God of breaq, made, or ima- 
gined to be ſo by the hocus pocus of a prieſt. 

Again, there are diverſe arcana imperii of the 
Deity, which are above our comprehenſions and 
conceptions, as well as the Trinity, which however 
we firmly believe, and are ſure that they are as 
true as that, Bur men ſeem to oppoſe that out 
of meer enmity, and will not believe it, becauſe 
they will not, although they will make no ſctu- 


ple to digeſt other things, as hard to be be- 
C lie ved 


(18) * 
: nered as that, and which they can no more ar- 
count for, although all of them, myſterious excel. 
Enties of the divine nature; as, that the divine /. 
ſentr and attributes, are the fame, without any er 

ſition ; yet his infinite wiſdom and power are, 

ber or apprehenſion, diſtinct, and his mercy and of. 
tice, 55 ſome manner oppoſite. That he is entire 
in all places, yet not terminated in any; that he 
is above the heavens, and beneath the earth, yet 
hith no relation of high or low, diſtant or near; 
thut he penetrates all ſubſtances, yet is mixed 
with none; that he underſtands, and yet receives 
50 idea within himſelf; that he wills, yet hath 
no motion that carries him out of himſelf; that 
in Bim, time hath no ſucceſſion; that which is 
paſt is not gone, and that which is future is not to 
come ; that he loves without paſſion, is angry 
without diſturbance, and repents without change: 
theſe perfections are eſſential to the Deity, and 
neceſſary for us to believe, 1hough not 'eſſential for 
is to underſtand; our buſineſs is not to diſpute 
with our Maker, but to obey his commands, and 
to believe what he has revealed of himſelf in his 
word. Now if we cannot comprehend. theſe my- 
(and they would ceaſe to be ſo if wwe could ;) 1 
Ry, if we cannot comprehend them, and yet can- 
not help giving our aſſent to the truth of them, 
why not as well believe the Deity of Jeſus Chriſt, 
and the doctrine of the Trinity? and why may they 
not be equally true, being full as plainly revealed as 
thoſe ? as 1 hope to make appear before I conclude, 
without torturing the text, or ſtraining the words to 
make it out: and had not the Lord Jeſus been eſ- 
ſentially God, can we fuppoſe that the Almigbty 
would le ſuffered ſuch pompous, but plain expreſ- 
ſions in the Scriptures concerning him, without any 
rebuke ? which have all along led moſt Chriſtian 
Churches into the faith of it? which if not true, 
God 


eie, 
God has ſcarcely ever had a true Cburch in the world, 
ſince Jeſus Chrift firſt publiſh'd his Goſpel in it: but 
all Chriſtians are idalalers; and we are informed by 
one that had it from Jefus Chriſt himſelf, that none 
ſucbh ſhall inherit the kingdom of God, 1 Cor. vi. 
9, 10, and then, where is the care that God takes 
of his Church; and what is become of Chriſt's 
promiſe, that tbe gates of bell ſball never prevail 
againſt it? or that be will be with it to the end of 
Hut I beg leave to obſerve, that as on the one 
hand, if Chrift be not God, thoſe that worſhip him 
(as ſuch) are idilaters, as you well obſerve in your 
book, p. 72. ſo on the other hand, if he is Cod, 
thoſe that deny his Divinity are bla/phemers, and de- 
ny the Father atfo, for he and the Father are one, 
ob. x. 30. and ſuch cannot expect to be ſaved by his 
blood and merits, which they thus trample upon, 
_ and, ſuffer me, Sir, to ſay, that bis is a very awfus 
And ſince Chriſtianity is idolatry, if Chriſt is not 
God, can we. poſſibly believe, that the Gentiles, 
whoſe worſhip was barefaced idolatry, ſhould re- 
nounce Gentiliſm, (wnich was ſo pleaſant to ſenſe ) 
and embrace Chriſtianity, that laid nothing but 
croſſes, reſtraints, and ſufferings before them? for- 
what? or why ſhould they leave a pleaſant idolatry, 
to engage in a ſuffering one ? from whence it 
ſeems plain, that they worſhip'd him as God. And 
if they did, how came they to do ſo ? — why 
truly they muſt be ſo taught, by thoſe that converted 
them, the holy Spirit at the ſame time witneſſing it 
to their ſouls, and ſo they were confirmed in this im- 
portant, although myſterious truth, and from that 
time to this, it has been received as a fundamental, 
( o far as I can learn) in almoſt every Church in the 
world: not but ſome men, and boſe of no ſmall 
nole too, have denied it, and ſo have ſome one or 
| C 2 1 
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other, almoſt every other truth in the Goſpel. A. 
gain, had Jeſus Chriſt not been God, can we 
believe that the Almighty would have owned him 
in his abſolute godlike way of acting, ſpeaking, and 
behaving himſelf in the world? and much leſs that 
he ſhould be able to delegate a power to his Apoſtles, 
to do miracles in his name, which they did as well 
as he, without naming, or calling upon the Father, at 
"all, which ſurely was fuch a piece of inſolence to at- 
tempt, if Chriſt had not been God, that inſtead of 
ſucceeding, they had been ſtruck dead, or fallen un- 
nie ſome very ſore judgment. 
His own conduct was thus, ( viz.) nf OE 
I fay unto thee, take up thy bed and go unto 
thine houſe, Mark ii. 10, 11. 
ſay unto you, ſwear not at all,— 1 ſay unto you, 
love your enemies, Mark v. 34, 8 
x ſaid unto the ſea, Peace, be ſtill Mark 
iv. 39. 
E . to che dead man, 1 ſay unto thee ariſe, Luke 
vü. 14. 
And to his friend Lazarus, come forth, John xi. 


43. 

Behold, os give you power to tread on ſerpents, 
eil. Luke x. 19. and in My name ſhall they caſt out 
Devils, Mark xvi. 16, 17. 

A new commandment [ gave. unto you, Jobn : 
xili. 1 

Theſe things Lenbmand you, Fobn xv. 17. 

The comforter whom I will ſend unto you from 

the Father, Jobn xvi. 7. 
If I depart, I will ſend him to you.— Iwill 
give thee a crown of life, Rev. ii. 10. . 

I wit, be thou clean, Mat. viii. 3. I give unto 
them eternal life, 70h. x. 28. * = 

Stretch forth thy hand, Mat. xii. 13. and it was 3 
immediately whole: he rebuked the fever, and it 
left the woman, Luke iv. 49. 

| This 


* 


This was the „ of: Chriſt; and the whole 
creation obeyed him, as if the Father himſelf had 
Fon from heaven. 

Ihe prophets of old came wich a Thus faith the 

5 Derby and can we ſuppoſe, that the meek and hum- 
ble Jeſus, would have done theſe things in his on ' | 

name, and not rather have ſaid, in the name of : 

- God my Father, or in the name of be Father; or 1 

* by the authority given me by the Father, I command ; 
% and//o, had he been a meer creature? but ſo far = 
from tat, that he puts on an air of equality, when | 

he approacheth the Father, -Father, I wiLL, 

that they alſo, whom thou haſt given me, may be 
with me where I am, Job. xvii. 34. 1 will ! not J 
pray thee, to grant it. 

Now his Apoſtles acted not at all in 1 this mkdir, 
that is, they did not come with an I fay, ſo, and 755 

as Chriſt did; yet it is very obſerveable that they 
did not act in the name of the Father, but in the 

name of JeſusChriſt only ; which ſurely they would 
never have done, had he been a meer Creature; 
nor would God have ſuffer' d ſuch an inſult upon his 

honour. 

In the name of Jeſus Chrift of Nazareth, riſe up 
and walk, As iii. 6. 

His name, thro faith in his name, hath made this 
man ſtrong, ver. 16. 

To the ſpirit of divination, Paul ſaid, I command 

thee, in the name of Jeſus Chriſt, to come out, Acts 
Xvi. 18. 

Be it known unto you all, and to all the people of 

Iſrael, that, by the name of Jeſus Chriſt of Nazareth 
even by him, doth this man ſtand before you 
whole, Acts iv. 10. 

Peter ſaid unto him, Eneas, Jeſus Chriſt mak 
eth thee whole, Acts ix. 34. 


Theſe 
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Theſe cures and many others; were Wundt! in 
15 name, after de had left ihe world, and they all 
| ſucceeded, as if he had been preſent, and the e- 
thet᷑ himſelf could not have a more; and ſhall 
we, norwichſtanding all Wan. fag, Jeſus. Chrift is a 

1 . 
The Apoſtles, Paul. and. „ Hale A 2 they 
vere offer d ſacrifice for healing a cripple, refuſed it 
with indignation, ſaying, Sirs, zvby do ye theſe things? 
nee men of like palſins tui you, c. Acts xiv. 
25, &c. but Jeſus Chriſt never rebuked any that paid 
"the higheſt honours to him; no] not even Thomas, 


Aa ben he called him, My Lord and my Gd“! 
Such expreſſions are too great for any created be- 
ig to receive, or for any to give a meer creature, or 
for the Almighty to ſuffer or on; and that Jeſus 
-Chriſt was worſhiped as God by the primitive Chriſ- - 
tians, you was once ſo kind as to acknowledge, in 
your o preface to Mr. Stennet's book of hymns; js 
1 279 perſon. now. that he was ben? ” 
Thus having ſhewed -that the divine Eſſence i is not 
to bercomprehended by any meer creature, I come 
to prove my ſecond propolition (viz,) | 
80 3 
nn which taken, p. 2 5, 26. he quotes an | exiſte f * Pliny 


the er, to Trajan the Emperor, about ſeventy one years af- 

ter the dab of Chrilt, Sharon he! ſays, that ha Whoſe ſum of 

the offence or error of the Chriſtians, lay in this, that they were 

ent on a ſet day, to meet together, before ſun riſe, and to ſing 

ether an hymn to Chriſt, as Gop, c. By this ungueſtion- 

le authority (ſays this Gentleman, fo much of late years an A- 

-. ria) we ſee what account the Chriſtians of that time, gave of 

their own practice (v.] that in their religious aflemblies they 

fung ſongs or-hymns to Chriſt, as Go. | Now its very ſtrange, 

| that this learned Gentleman, ſhould produce ſo early a witneſs 

of Chrift's being worſhipp'd as God, as only ſeventy one years | 

after his death, and yet afterwards renounce that important arti- 
ele of the Chriſtian faith; and continued ſo to do to his death: 
what ſhall we ſay to theſe things? the beſt of us are but men! 


y | 24h, 


- 2d, That we Wi experience many things to be 
realities, which we cannot comprehend, and yet we 
| read ity believe them without heſitation. 

And (1.) There is a union of the ſoul and body. 
This is what no body denies, but the modus of that 

union, who does pretend to define? that reaſon and 
ſpirit ſhould unite with matter, is no leſs aſtoniſhing 
than true; and Why may we not as well believe that 
the Deity was united to fleſh, without changing the 
divine nature into a created one, or a created nature 
into a divine? becauſe ſuch a transformation is utterly 
inconſiſtent with the Deity, as well as with the neceſ- 
ſary imperfection of the creature: but God can bring 
about a perſonal union between two infinitely different 
natures, without the deſtruction of either, or ming - 
ling both together. Surely, he who has overcome | 
the infinite diſtance that there is between /ometbing 
and nothing, by making all things out of nothing by 
his almighty fiat, can meet with no difficulty, in join- , 
ing two infinitely differing ſomerhings together, in the 
divine and human nature of Chriſt. And it ſeems 
more difficult to conceive, how the divine eſſence, 
ſhould be every where, without a perſonal union, 
with every individual perſon and thing, than that it 
ſhould be in a perſonal union, with the human nature 
of our Saviour. 

And ſince there are compound, as well as fimple un- 
tures, why may there not be allo complex, as well as 
ſimple perſons? the former conſiſting of two, or 

more of the latter. And as the whole. Deity may' be 
reckon'd one complex perſon, containing three ſim- 
ple ones (for ſurely God of all others is the moſt ex- 
cellent perſon) ſo an entire Chriſt may as well be one 
complex perſon, conſiſting of two ſimple ones (viz. ) 
a divine and human? but as this may ſeem to border 
upon the hereſy of Neftorius, therefore I do not poſi- 


\ tively aſſert it, but urge it as a thing worthy of con- 
. ſideration. 


25 
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-:t+4 » This we know bat we are fearfully and won- 

derfull made, Pſ. cxxxix. 14. but we know not the 

way jews #4 the Spirit, nor how the bones do grow in the 

womb | of ber that: is with child : even ſo, ſays the wiſe 

man, thou knoweft not the works of God, who aur | 
4. 


(3 ) Who can give an adequate ooo; 2920 one 
and the ſame ſpot of earth, ſhould produce the fig 
and the bryar? the grape and thorn? who can ac- 
count for the curious drapery of the tulip, or the moſt 
grateful odour of the roſe? or even why the graſs of 
the field is green? ns 
Why does every ſpecics of the feather'd tribe, not 
only warble out their Maker's praiſe, with different 
harmony from the reſt, in unerring notes, but with 
amazing architecture, build their neſts without a 
teacher, agreeably to their own kind, and contrary to 
1 others hy are there not new productions e- 
day? and why are no two faces alike ? 
ne is the bold man that can explain theſe things? ? 
what is his name? or what is his Son's name if thou 
canſt tell? none can do it, but he that gathereth the 
wind in his fiſt, and binds up the waters in a gar- 
ment, who hath eſtabliſh'd all the ends of the earth, 
Prov. xxx. 4. Jebovab is his name, and his Son's 
name is Emmanuel, God with us, Iſa. vii. 14. God 
manifeſt in the fleſh, 1 Tim. iii. 16. Jeſus Chriſt the 
ſame yeſterday, and to day, and for ever, Heb. xiii. 
8. It is he that knoweth theſe things, becauſe he 
knoweth all things, Job. xvi. 30.— and is therefore 
_ God, for he that is omniſcient muſt be fo, it being 
God's peculiar. Therefore to ſay a meer creatute 
knows all things, is to affirm, what is impaſſi ble to be. 
Thus having reaſon'd, 4 minore ad majus, and 
ſhew'd, that many things are realitics that are above 
gur comprehenſion, which however we firmly be- 
eve; the inference I make from the whole, is, that 
as the modus ay the Face of the Deity is not re- 
veal'd 


Pp F 5). | 
vea'd to us, nor are we capable to underſtand it, if 
it was ; it is Poſſible that there may be three perſons 
in the Godhead, as well as one; and as the Scrip- 
tures tell us fo (if we may believe what we read) we 
ought to believe it, although we cannot underſtand 
how it ſhould be. | 
And to give one weak and low ſimilitude, Vbich 
is plain to our underſtanding; there is one, and but 
one ſun, in our ſolar ſyſtem: this ſun has a body, 
light, and heat, yet it is but one ſun, I do not ſay, that 
this is an adequate compariſon, for nothing ought, 
or can be compar'd tothe Godhead, I only infer a poſ- 
ſibility, of a Trinity in Unity, ſince it is not impaſſi- 
bl, even in created beings. 
The way being clear'd thus far, I conceive it ve- 
ry much to the purpoſe, in this place, to ſay ſome- 
what of the idea, we ought to form of the Divine E/- 
ſence ; that the terms, begotten, proceeding, perſon, 
trinity, &c. may, as far as poſſible, be brought down 
to our capacities, and no longer be call*d unintelligi- 
ble abſurdities, or ſublime nonſenſe, &c, but that we 
may be able in ſome ſort, to know whereof we af- 
Jirm. 

In human generation, the Son is begotten in the 
ſame nature with the Father, by derivation, or de- 
ciſion, of part of the ſubſtance of the parent; but 
this deciſion includeth imperfection, becauſe it ſuppo- 
ſeth a ſubſtance diviſible, and conſequently corpore- 
al; whereas the Divine Eſſence is incorporeal, ſpiri- 

tual and indiviſible, and Zherefore its nature is really 
communicated to the Son and Spirit, not by derivation. 
or deciſion, but by a total-and plenary communication., 
In natural conceptiens, the Father neceſſarily pre- 
cedeth the Son, and begetteth one younger than him- 
ſelf; but we muſt ſuppoſe the imperfection of mor- 

tality to be wholly remov'd, when we ſpeak of him 
who inhabiteth eternity. The eſſence which the Fa · 
ek had, without I without beginning = 
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did communicate, us altays Father and always 


God. So like wiſe the Sen, who, without beginning, 
was of the fame effence with the Father, and bein 
from all eternity begotten of the Father, 9 id | from eter- 
zity partake of his nature, and So, was always 2 Son, 
and akvays God, alcho* in time he took. our natbres” 
and became man; in which ineffable union, each 0 
the natures preſerve its proper form, with all the ne- 
ceſſary conſequences proceeding from it. The hu- 
man nature, is joined to the eternal Word, but not 
chang' d into its divinity it is not infinite and impaſ- 
ole; its divinity is united to-fleſh, hut not transforin- 
ed into its nature ; 3 ĩt is not finite and | paſſible : and al- 
though there is a diſtinction, there is 10 ſeparation ; 
there, are two natures, but one ſole Jeſt. In the 


ſame ſubſiſtence, the Creator and the creature are 5 


mt ac ul allied. 

The truth is, He Divine Eſſence which Chriſt bad 
before he was coneeiy*d of the Virgin Mary, he had- 
(ſpeaking of him in the relation of a Son) n of him- 
feſf, but by communication from the Father, for 
there can be but one eſſence properly divine, ind 18 
but one God; for a plurality of eſſences muſt needs 
infer 2 P jurality of Gods, which afl Trinitarians de- 
ny, Büt how the Deity was ęternally cömmunicat- 

We can no more comprehend, than we can how 
he Deity it {elf can exift, and yer never did begin to 
be; which, ' nevertheleſs, we know 1 is à truth, not to 


be denied. Alf things (lay s Chriſt) that the Father 


hath, are mine, becauſe in him dwells alf the fuineſs 
of the Godhead budily,,: and where there is@ fulne/s, no- 


ic cap be added to it. If the Son has the. : fuln 45 5 


of the Godhead dwelling in him, he muſt Be God; 

for the Fireſs of the Godhead cannot dwell in a meer 
cfeaure;” the heaven of heavens Gander contain it, 
my ek # meer man. But Oh ict and the Father 
Vet in that perfect and abſolute equality, there 


is; e this 4; e chat the, Fay 
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bab the Gallends or from che Son or Holy Shut 


whereas, it is communicated from the Father 10 the 
Son, and from both Father and Son, to the Holy 


Ghoſt 


uid in dhe trap God and eterual fe; bt that be 


is /a, is by communication from the Father; not that 


the eſſence of the Father is greater than the eſſence of 
the Son (when they ate conſider'd as God) tor they 
are the ſame eſſence z but when they are conſiderꝰd 
as Father and Son, they are diſtinguiſn'd by a prio- 
rity of order, tho? there cannot be a priority of eſſence; 
for whatever is of the eſſence of God mult be eter- 
nal; and thus his mercy and juſtice, his truth and 
faithfulneſs, his immutability and eternity, Sc. are 


all of his eſſence; and jt is no ſoleciſm to ſay (al- 


though it is no Seripture expreſſion).chat they are 
co-eternal withyhim ;-and then, why may we not ſay, 
that the Son, ho is the 0i/dom of the Father, Prov. 


viii. and 1 Cor. i. 24. 18 co-eterna! with him alſos 


ſince the wiſdom of God is inſeparable from, and co- 
eternal w#/þ him, and of his eſſence; and although 
as to their eſſence the Father and Son are equal, yet 


in that equality the Son confeſſeth a priority, Jabn 


*. 29. ſaying, the Father (as a Father) is greater 
than I, or he is greater, conſider'd as God, ad the 
Sons. conſider'd [only] as Mediator, or with reſpect 
exlyito his human nature. Now if Chriſt is the wiſs 
dom of the Father, and his wiſdom is co- eternal with 
him, then Chriſt is co- eternal with the Father; and 


| whatever is co- eternal with God, muſt be co- equal 


and co- eſſential with him alſo; ſo that by this argo- 
ment alone, Chriſt is demonſtrated to be very God, 
beyond all contradiction: this way of reaſoning nu? 
be allowed, or the Scriptures be denied, and we be 
guided by. contradictions. And farther, although 


the Father and Son are equal, with reſpect tothe di- 
vine Eſſence, yet the Father is greater, when conſi- 


der'd as communicating his Godh:ad. There is no 
D 2 difference 


( 28 1 
difference or inequality i in their nature or eſſence, bo- 
cauſe the ſame in Both; and Chriſt.cannot have any 


part of it communicated to him, but the i , be- 
cauſe it is immaterial and ;jadiviſible: and from bence 


appeareth the truth of thoſe words of Chriſt juſt __—_ 


ed (viz.) I and my Father-are one, where the plura- 
lity of the verb, and the neutrality of the noun, with 
the diſtinction of their perſons, beſpeak a perfect iden- 
tity of their Eſſence. The Father and the Son are 
£12 in Eſſence, although diſtinct perſons; not in re- 
gard of a diſtinct Deity, but in regard of the manner 
of having the ſame Deity. 

And here it ought to The obſerv'd, that the Deiey 
abftracth conſider d, neither begets, nor is begotten ; 
but it is the diſtinci perſon of the Father, that begets 
the diſtinct perſon of the Son, after an incomprehen- 
ſible manner, and in fo doing, communicates his own 
individual Deity to the Son; and they remain, not 
two Gods, but two diſtinct perſons, that have union 
and communion in the ſame Deity; and thus they 
are one in greatneſs and power; not in the greatneſs 
and power of the Father, as per ſonal, and proper to 
the Father, as 4 diſtint Perſon, but as he is God. 

Nov, in the Trinity, the divine Perſons are not 
ſeparated or divided from each other, but do all of 
them (though diſtinct) yet co-exiſt in the union and 
communion of one and the ſame individual Deity 
and fo they are one God, by that one individual De- 
ity, and three diſtinct Perſons, by their three rela- 
tive perſonal perfections, by which they are related 
unto, and diſtinguiſt'd from one another; and the 
communication of the Deity from the Father to the 
Son, was internal, and not without himſelf, or ſepa- 
rate ' from himſelf 3 ſo as to give it away from him- 
felf ; but it was from eternity, when there was no- 
thing but one God, Father, Son, and Spirit, co-ex- 
iſting by a neceſſary and eternal emanation, from, and 
No a relation to one another, after an incompre- 

hen- 


+ - 


(29) 
henſible manner, as io us; and this is the moſt per- 
fect idea I can attain to of this great myſtery: the 
plummet of my reaſon will fathom no deeper; 
ſhould I wade on, I ſhould be out of my depth; 
and ſhould I pry farther, I ſhould grow blind. 
And now as to the word Trinity, although it be 
not to be found in ſo many letters or ſyllables in the 


new teſtament, yet the ſubſtance and meaning of ic 


is found there plainly, and words tantamount to it. 
As for example; there are three that bear record 
in heayen, the Father, the Word, and the Holy 
Ghoſt, and theſe three are one, 1 Jobn v. 7. which 
you fay is not found in the moſt ancient copies, nor 
was made uſe of in the controverſies with Arius, and 
his followers ; . both which, as I am inform'd, is a 
miſtake : however, there is proof enough of the 
thing without it, in words of the ſame import, fo I 
ſhall, not controvert that matter here, _ 
Thus having explain*d ſome of thoſe terms, which 
many make a great ſtumbling block of, and ſhew'd 
the poſſibility of a Trinity in Unity in the Godhead, 
J muſt make one obſervation (although it be out of 
place here) which, as far as I know, has not been 
taken notice of by any that have engaged in this con- 
troverſy, and that is this: St, Paul was a Jew, a 
Phariſee, a perſecutor, a hater of Chriſt and his doc- 
trine, as well as an enemy to idolatry; had no noti- 
on of redemption by a crucified Saviour, and who, 
upon his miraculous converſion, had no inſtruction 
from any man, nor did he go up to Feruſalem to be 
inſtructed by the Apoſtles, until after he had viſited 
Arabia, and it was three years ere he ſaw Peter, and 
ſaw none elſe, ſave James, the Lord's Brother, Gal. 
1, 16. 17. 18. 19. Yet this Apoſtle's writings abound 
with the moſt ponipous expreſſions of our Lord's Divi- 
nity, and ſuch as are to be found xo where elſe; and 
he fays ſuch things of him as no other does. Sir, 
how came St. Paul to know, that Jeſus * 
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image of his perſon ? that he was in the form of God, 
and though it no robbery to be equal with God? that 
he is God over all bleſſed for ever? that he is the i- 
mage of the inviſible God? that in him dwells the ful- 
neſs of the Godhead, bodily ? and diverſc other ex- 
preſſions, too high to be applicable to any meer crea- 
ure who told St. Paul all this? why, ſays he, Gal. 
i. 12. My Goſpel is not after men, neither receiv*d 
I it of man, but was taught it by the reyelation of Je- 

fus Chriſt; and it muſt needs be /o, for we find not 
theſe expreſſions, nor any ſuch like (which are to be 
found in St. Paul's writings) any where elſe ; and 
2 Chriſt revealing theſe things to him, who beſt 


ew what himſelf was; and St. Paul aſſuring us that | 


he had them not from man, but from Jeſus Chriſt ; 
the natural and undeniable inference is, that he is God, 
or God over all, bleſſed for ever, Rom. II. 5. Or 
God madifeſt in the fleſh, Tim. iii. 16, —— How 
came St. Paul to write thus of Chriſt, whom but late- 
Iy he was a perſecutor of? had he been only a man, 
theſs expreſſions had not only been needleſs, but blaſ- 
phemous; yet St. Paul had this docttine, not from 
man, but from. Chriſt himſelf, which could not be 
true, if Chriſt was a meer man, for he had them from 

him only; therefore he is God, deny the conſequence 
who can. 

St. Paul knew that dreadful text full well, Curſed 
be the man that trufteth in Max, Jer. xvii. 5. yet he 
truſted in Jeſus Chriſt, and defir'd to be found in him, 

having on his righteouſneſs ; ; and fays, that there is 

no ſalvation in any other ; and if this be not to bri 
himſelf under the curſe, if Chriſt be a meer * 
know not what is. 
He knew alſo that remarkable text, Fer. xl. 18. 
and 25. That none but God can be compared with 
God, and none like him but himſelf ; there can be no 


image of the inviſible God by any creature, and yet 
2 Jieſus 


(631˙0 | | 
Jef Chriſt | is call'd /o; and though God challenges 
an equal, St, Paul aſſures us, that Jeſus Chriſt being 
in the form of God, thought! it no robbery to be his 
equal ; and no marvel, for be that is in the farm of 
Ge, muſt be God eſſential; the thing is undeniable, 
ind therefore Chriſt is God eſſential, and this he | 
himſelf revealed to St. Paul, and is therefore true. 
And now, if after all this Chriſt was not. God 
equal with the Father, either (1, St. Paul muſt be 
an impoſtor in pretending to receive his revelations 
from Jeſus Chriſt, when he did not ; or (2.) theſe 
revelations were diabolical deluſions, and a lye: or 
(3) thoſe writings which go in St. Paul's name are 
ſpurious, and none of his: or (4. ) we muſt not be- 
lieve our ſenſes, when we read his writings, but the 
. dire contrary to What. he em, when, he ſays 
thoſe things. 

And nothing can be more incredible, than. that 
the Apoſtles ſhould agree in this very matter, if it 
was not true; or that they ſhould thus write, if Jer 
ſus Chriſt was but a creature. Or to what pur 
ſhould they do it? why ſhould they thus rob.God of 
his glory, Which he has declar'd he will not part 
with ? Ja. xlii. 8. Or what end did this way of wri- 
ting anſwer? indeed Jeſus Chriſt did not fay, in ſo 

7 many words, that he was God, . equal with tbe Father ; 
there was no neceſſity for ſuch an aſſertion, but he 
ſaid what was equivalent to it, and appeal'd to his 
works for evidence of the truth; and he ſaid fo much, 
that the Jews accus'd him of blaſphemy, and had he 
ſpoke more plain, they would probably have maſſa- 
cred him before his time; or had he ſhewed his glo- 
ry more plainly, they would. (very likely) have pre- 
vented his crucifixion, and ſo have fruſtrated man's 
redemption; for had they known it, they would not 
7 bave erucified the Lord of glory, 1 Cor. ii. 8. 
F He veil'd his glory, that he might be capable to 
| - © the work he came out; yet could have — 
| 5 
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uck all fas enemies dead by his power, or r have 


| Eonveyed himſelf from them, or have call'd for ale- 
gion of aypgels to 'refcue him from the croſs. - But 


this was not the deſign of his coming, which was to 
reconcile us to God by the blood of his croſs; that 
Is, as many as receive him, or believe on his name, 


and'to them He gave power to become the children 
of God, Jobn i. 12. He gave it! and not the Father - 


can à meer creature give power to ſinful, miſerable, 


degenerate men, to become the Sons of God ? yes! 
ſuch an one as Jeſus Chriſt, that is both God and 


Man, but no meer man could poſſibly do it: and it 


is to be noted, that we do not become children of 
God, by believing on the name of God the Father 


(the text does not Jay ſo) but on the name of Feſus 
Chriſt: who is Emmanuel, God with us, or in our na- 


ture; for no meer creature can give power to another 
creatbre to become a child of God, who is by nature 
2 child of wrath. Nothing leſs than an Almighty f- 
#t can do this, ſuch as made the world; dat Jeſus | 
Chriſt made the world, and He it is that alſo gives 

wer to become the children of God; for all that 

are ſo,” become fo by faith in him, Gal. fi. 24. But 


what faith can we have in him, if he is only a crea- 


ture? what muſt we believe concerning him 2 


faith is call'd a myſtery, 1 Tin. iii. 9. But where is 


the myſtery of believing Jeſus Chriſt to be a meer crea- 
ture p hut it is a great myſtery, and a myſtery of god- 
linefs foo, to believe! in him as God- Man, or God 


manifeſt” in the fleſh, ver. 16. 
Thus have I ſaid entre, of that abundance that 


might be ſaid in proof of our Saviour's divinity. 


The next ſtep I ſhall take, ſhall be to evince it from 
ns-operattons, attributes, appellarions, adorations 


and praiſes which were given to him, and by works 


of divine Providence chat a are aſcribed to. him __ 
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The work of creation is aſeribed to him, the fame 
as to God the Father. 

In the beginning God created the heavens and the 

earth; "Gen. i. 1. 

In the beginning was the Word, the Word was 

with God (and which Crowns all ) the Word Was Cod, 
Joh. i. 1. 

: By the Word or Divine Logos, I think needs no 

proof that thereby is meant the Son of God, becauſe 

it is generally granted by all parties; or if not, yet 

iĩt is ſelf· evident in the Scriptures. Well! this being 

granted, the conſequence is, that he is God, contra- 

ry to your aſſertion that he is a creature only. 

Now, he the Logos, that was with God, and was 
God, made the world. All things were created by 
Him, and without him was not any thing made that 
was made, Jobn 1.1, 2, 3. and ver. 10. He was in 
the world, and ihe world was made by him; the very 
ſame that is predicated of God, Gen. i. 1. as above - 
ſaid. And left it ſhould be ſuppos'd that he created 
only material beings, we are told, that by him were 
created all things that are created 1n heaven, and that 
are in the earth, viſible and inviſible, whether they be 
thrones, or dominions, principalities and powers. ALL 
THINGS were not only created by Him, but (and 
which is very aſtoniſhing, if he were a meer creature) 
for him, alſo; the ſame that is ſaid of the Father, 
Kev. iv. II. for thou haſt created all things, and 
for thy pleaſure, they are, and were created. BY 

Now the poſition laid down and proved. here, is, 
that Jeſus Chriſt created a things. And the Apoſ- 
tle aſſures us, Heb. iii. 4. that he chat built (or made) 
all things, is God; from whence reſults this inference, 
that Jeſus Chriſt is God, becauſe he made all things. 
I challenge all mankind to deny the concluſion, 


E And 


. 
And Fam very ſure, that if the Arians could pro- 
duce ſuch an argument to prove him a meer creature, 
there would be no end of the repetition of it. 
And if it be anſwer'd, that tlie Father could delegate 
this power to a creature, it is only begging the queſ- 
tion; for although he can do what he will, yet he 
cannot will any thing that is a contradiFion, or con- 
trary to his nature. Fromwhence we may ſay, with- 
out offence, that he cannat dye, that he cannot deny 
himſelf, nor lye, Sc. becauſe theſe things are con- 
ery hi nature, and a contradiction; and for him 
t0:give power to a meer creature to create, is alſo a 
contradiction. A creature can be but a creature, how- 
ever igteat and excellent his nature may be; but he 
that can create, is a Credtor, and not a creature; the 
very idea of ſuch a being wil admit of nothing elſe. 
A ertature indeed may produce many excellent things 
gut of pre exiſting matter, but to create, naturally ſup- 
poſeth the producing of ſamething out of notbing, 
which 1s the peculiar of Omni potence, and not the work 
of any creature; and therefore if Chriſt Jeſus crea- 
ted the world, he is a Creator, and conſequently Gad, 
with the Father. There is no created being, 
that ean annihilate the ſmalleſt atom, it is contrary 
to che nature of a creature to annibilate: and it is as 
inpaſſibie that he ſhould create; the very conſtitution 
of his being is a contradiction to it. 

Iptay the favour of you, Sir, ſeriouſly to confi. 
der of theſe arguments: it is poſſible you may not 
have-confider'd every thing relating to this contro- 
verſy; and you was ſo good as to aſſure me, that 
you was not ſo unalterably fixed in your ſentiments, 
as not to recede from them, if better arguments were 

uc'd, than what you had yet met with. 

The next argument I ſhall bring to prove our S8 
viour's Divinity, is from thoſe attributes which can- 
not belong to any but the Almighty, yet are given 


1 625% 1 
to Jeſus Chriſt, not only the communicable, but the 
uncommunicable attributes alſo, Fat 

There are indeed ſome of God's attributes, that 
may be faid to be communicable, even to his crea- 
tures, becauſe they are with ſome analogy found in 
them, as to be holy, wiſe, merciful, juſt, Sc. yet 
even theſe are afcrib'd to Chriſt, in a quite different 

manner, than they are to any creature, of what rank 
ſoever, Thus he is not only ſaid to be wiſe, but 
eoi/dom itſeif. Therefore ſaid the 28i/dom of God, 
Tue xi. 49.—Chriſt the wiſdom of God, 1 Cor. i. 24. 
Again, he is not call'd holy, but emphatically, 
the holy one, Alls xiii. 35. Thou will not ſuffer 
thy holy One to ſee corruption. Sce alſo Rev, iii. 7. 
And altho' he once refus'd to be call'd good Maſter, 
when given him only in compliment, by one that did 
not own his Deity, Mat. xix. 17. yet he elſewhere 
call'd himſelf the po Shepherd, which | is as high a 
title as good Maſter. 

Again, he is not only true ( i 7ohn v. 10.) but he 
is ub it ſelf, Jam the truth — Joh. xiv. 
6. and can any of theſe chings be ſaid of a meer crea - 
ture? 

But there are ſome of God's attributes that are ut- 
terly incommunicable, as Omnipreſence, Eternity, 
r Omnipotence, c. Theſe cannot be 

applicable to any creature, yet they are all applied 
to Chriſt, and therefore he is God. 
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(l. OMNIPRESENCE. 


It is faid of God, that he fills all places, Fer. xxili. 
24. So Pſalm cxxxix. 7, 8, 9, 10. Whither ſhall 
I flee from thy preſence ? if I alcend up into heaven, 
thou art there; if I make my bed, in hell, thou art 
there; if I take the wings of the morning, and dwell 
in the uttermoſt parts of the ſea, even there ſhall thy 
hand lead me, and thy right hand ſhall hold me. 
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N hw 5 e Chriſt 18 1 60 fill all thing $; Eph. 2 
Aid to all in all, Eph. i. 22. And 
WW wherever two or three are gather'd together in his name, 
de has promis'd to be in the midſt of them, Mat. 
wi. 20.—-:And 4% I am with vou akoay, even un- 
Jo the end of the world, Mat. xxvili. 20. And is ſaid 
to be in heaven whilft he was on earth, Job. iii. 13. 
Now the term where/oever, or wherever, imports 
ubiguity, which none can claim, but God only. Can 
a meer creature be in millions of places at once? 
which Chriſt muſt be, to make good this promiſe, 
to be preſent whereyer two or three are gather'd to- 


gether in his name, or for his worſhip: therefore he 
is God, _ 


(2.) ET. ERNITY and IMMUT aan. 


Theſe peculiarly belong to God, and cannot be 
found in any creature. He is from everlaſting to 
everlaſting, E/. ix. 2. And, I am the Lord, and I 

change mt, "Mal. iti. 6, And the ſame is ſaid of Je- 
ſus Chriſt, Heb. xii. 8. Jeſus Chrift, the ſame yeſter- 
day, and to day, and for ever; without beginning of 
days, or end of life, Heb. vii. 3. The alpha and the 
omega, the firſt, and the loft, the ALMuIOHT Y, Rev. 
1. 8. and leſt we ſhould imagine that theſe things were 
not ſpoke of Chriſt, but of the Father, we have it 
explain'd in favour of Chriſt, Rev. ii. 8. (viz.) And 
theſe things ſaith the yIRSTH and the LasT, that was 
dead and is alive, —— Again, it is faid, that his go- 
ings forth have been of old, even from everlaſting, 
Mic. v. 7. And directly apply*d to Chriſt, Mat. 
li. 5, 6. beyond contradiction. 

Now if Jeſus Chriſt be without beginning of days, 
from everlaſting, the firſt, and the laſt, the Almigh- 
2 then he is God, equal with the Father, for the 

ather can claim no greater title, nor lay greater 
claim to eternity, than this: nor can any of theſe 

texts 
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texts be interpreted or applied any 1 way, "ow * 3 
any other perſon, but to Chriſt only, 1 * 
moſt unnatural force, and greateſt NY e "8 ; 

6. ) O MN ISC TE NCE. 1 
Ttis is God's ſole prerogative, and it is a contra- 
diction to ſay, that any creature is omniſcient.— 
Thou, even thou only, knoweſt the hearts of the chil- 
dren of men, 1 Kings viii. 39. 

And Jefus Chriſt doth the fame, I am be which 
ſearcheth the reins and the heart, Rev. ii. 2 3.— Thou 
knoweſt all things, ſays Peter to Chriſt, Job. xxi. 
17. —He knew all men, and what was in man, Job. 
ii, 24, 25.—He knew their thoughts, Mat. ix. 4, 
12, 25. He perceived the thoughts of their 
hearts: (He did it of Himſelf, it was not reveal'd to 
him, ) Luke ix. 47. As the Father knoweth me, 
even ſo know I the Father, Job. x. 15. Pray obſerve, 
he knows the Father as fully, and perfefly, as the 
Father knows him: now the Father knoweth Chriſt, 
and all things elſe, with a perfect, unerring, and al- 
mighty knowledge, ſo as no creature can pretend to; 
nor is it poſſible in the nature of the thing, for a 
creature to have ſuch a knowledge communicated to 
bim, nor is he capable to receive ſuch knowledge, 
becauſe be is a creature: and therefore, if Jeſus Chriſt 
has this knowledge of the Father, it moſt neceſſari- 
ly follows, that he is eſſentially God ; the conſequence 
- undeniable. 

Now, as the woman of Samaria ſaid of him, come 
ſee a man that told me all things that ever I did, I 
not this the Chriſt ? fo I may very juſtly aſk concern- 
ing him, he that ſearcheth the heart, that knows the 
Father, even as the Father knoweth him, that know- 
eth the thoughts of the heart, and, in one word, 
that knoweth all /hings, is not this perſon God? ſure- 
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RR  mlarge, but my defign'd brevity forbids it. = 


(4.) OMNIPOTENGE. 
This is the Father's attribute, and incommunica- 
ble to any creature, I am the Almighty God, Gen, 
Xvit. 1. ind Lord of Hofts, 2 Sam. vii. 26. and 
in many orher texts, wholly needleſs to quote, be- 
cauſe you, and all men, allow the Father to be om- 
nipotent. Let this attribute is given to Jeſus 
Chrift.—He is call'd the Almighty, Rev. i. 8. Moſt 
mighty, Pi. xlv. 3.——The mighty God, Iſa. ix. 6.— 
The great God, Tit. it. 13.—Our God, Ia. xl. 3.— 
Expreſly apply'd to Chriſt, Luke ii. 4, 5, 6. — 
Whatſoever things (without any exception) that the 
Father doth, 7heſe alſo doth the Son, Fob. v. 19.— 
And as the Father raiſeth the dead, and quickeneth 
whom he will, even /o, the Son quickeneth whom he 
will alſo, Fob. v. 21.—He is allo able to fubdue all 
things to himſelf, Phil. in. 21.—Lord of hoſts, Hol, 
Xii. 4, 5, Yea, he had power over the Angel, and 
prevail'd.—He found him in Bethel, even the Lord 
God of hofts---referting to Jacob's wreſtling with 
the Angel, Ger. xxxii. Who, altho* call'd a man, 
ver. 24, becaufe appearing in the form of a man, yet 
was really God. For it is ſaid, ver. 28. as a Prince 
haſt thou power with God. And after he had ask'd 
him his name, and was denied it, he call'd the place 
Peniel, ver. 306. For, fays he, I have ſeen God, face 
to face; and it could not be the Father, for no man 
can fee him and live; and if not the Father, and yet 
God, it muſt be the Son, and that Son muſt be 
God, for Jacob ſaw God-——— And he that hath. ſeen 
the Son, hath ſeen the Father, Joh. xiv. 9. Becauſe 
he is in the Father, and the Father in him, Joh. xiv. 
20. And ſ in him, that he and the Father are one, 
Joh. x. 30. Being in the form of God, and equal 
cpiih bim, Phil. ii. 6, And the expreſs image of his 
Per ſon, 
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ani Heb. i. 3. And in this ſenſe, and no other, 
good Jacob . — God, fate to face: for God can be 
| hkened 40 none but his bleſſed ſelf. — 0 whom 
will ye liken God! and what likeneſs will ye compare 
bim to? Ila. xl. 18.—And ver. 25. To whom will ye 
liten me, or ſhall I be equal, ſaith the holy One? And 
again, Chap. xlvi. g. To whom will ye liken me, and 
make me equal, and compare me, that we may be lite ? 
3 queſtions plainly imply a ſtrong ne- 
gative; and prove, that no created being can be 
compar'd, or likened to God, or equal with him. 
But notwithſlanding this, Jeſus Chriſt is compar'd 
with him, /#e unto him, and his equa/, being the 
image of the inviſible God, Col. i. 15, And in tbe 
farm of God, and his equal, Phil. ii. 6, And fellow, 
Zech. xiii. 7. And the inference from all this, is, 
that Jeſus Chriſt is very God, by nature, or it is di- 
rect blaſphemy to apply theſe plain texts to him; and 
ſurely, if he thought it #0 robbery to be equal with 
God, it muſt be robber in us to deny it to him. 


(5. DIVINE ADORATION. 


This is due to God only. Thou ſhalt worfhip the 
Lord thy God, and him only ſhalt thou ſerve, Mat. 
iv. 10, And we are not to do ſervice to them, that 
by nature are not God, Gal. iv. 8. Yet of Jeſus 
Chriſt it is ſaid Let (not only men, but) all 
the angels of God worſhip him, Heb. i. 6. 
I have ſworn by my ſelf, ſays God, that unto me 
every knee ſhall bow, and every tongue ſhall ſwear, 
Laa. xlv. 23. And of Chriſt it is written, at the 
name of Jeſus every knee ſhall-bow, Phil. ii. 10.— 
Again, We ſhall all ſtand before the judgment ſeat of 
Chriſt z for it is written (as above, in Ia. xlv. 23, 
As I live, faith the Lord, every knee ſhall bow to 
me, and every tongue ſhall confeſs to Gor, Row, 
xiv. 10, 11. Now in the laſt quoted text (Rom. 
xiv. w. 


Co) 


| * . ) it is . that in ver. 7. it t 18 ſaid, Fir © 
a none of us liveib to himſelf, and no man dieth to him- 


fel. And ver. 8. Whether we therefore live or dye, 
"ve are the Lord's; and leſt it ſhould be queſtion*d 
who this Lord is, we read, ver. 9. For io this end 
Cbriſt both died, and roſe, and revived, that He might 


Be the Lond, both of the dead and living, And ver. 


10. For we ſhall all ſtund before the judgment ſeat of 
Chriſt. And then, ver. 11. As I live, faith the Lord, 
every knee ſhall bow—and every tongue confeſs to God. 
Which God muſt be Jeſus Chriſt, becauſe the Father 
judgeth no man, Job. v. 22. but hath committed 
all judgment to the Son; and for this very good rea- 
ſon, (viz. ) that all men ſoould honour the Son, as they 
honour the Father. And how is that? but by di- 
vine adoration, prayer, and praiſe, for ſo the Father 
1s honour d; and if Chriſt is to be honour'd as the 
Father is, then he is to be ador'd, prais'd, and pray- 
ed unto in the ſame manner as the Father is; and if 
ſo, he is God, equal with the Father. For God will 
not. gi ve his glory to another, he has aſſur'd us, that 
he will not, 1/a. xlii. 8. And Chriſt is ſo far from 
taking his Father's glory from him, by being honou- 
red as the Father is, that he is by nature, the very 
brightneſs of the Father's glory, Heb. i. 3. and a Son 
fo beloved, that in him he is ever well pleaſed; which 
he could not be, if he made himſelf equal with him, 
and thought it no robbery ſo to do, if he was not re- 
ally ſo bur ſo far from that, that he that /o honou- * 
reth not the Son, honoureth not the Father; and 
whoever denieth the Son (hat honour). hath not the 
Father, 1 Job. ü. 23. | 
He is Antichriſt that denieth the Father and the 
Son, and he that denieth the Son, hath not the Fa- 
ther, ſo that he that denieth one, denieth both; at 
leaſt vertually ; for he cannot properly be ſaid to be 
a Father, whoſe ſon is not of the ſame nature with 


himſelf. 
| | *£ hriſt 
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* that is true, 1 Job. v. 20. And who is that? 
1 we are in him, that is true, even in his 
Son Jeſus Chriſt ; this is the true God, and eternal 
fe- Hur it is life eternal to know the true God, John 
xvii. 3.—Here Chriſt is ſaid to give us an underſtand- 
ing, to know the only zrue God: But ſurely, this is 


not the work of a creature; who can give another 


underſtanding, but him that is God?ꝰ 
When Philip deſir'd Chrift to ſhew him the Fa- 


ther, Job. xiv. 9. his anſwer was, He that hath ſeen 


me, hath ſeen the Father alſo. A plain acknowledg- 
ment of his Deity ! for no man hath ſeen the Father 
at any time, John 1. 18, nor can ſee him; and yet 


if when we fee Chriſt we ſee the Father, it is very 
evident that they are of the ſame nature or eſſence, 


and conſequently Chriſt is God. You will pardon 


this digieſſion, from the ſubject of adoration that I 


am now upon; but theſe obſervations occurring to 
my thoughts, I could not tell how to paſs them by, 
aiming more at truth than method. But now 1 pro- 
ceed. 
That civil worſhip was paid him, is paſt diſpute ; 
but that religious worſhip was allo given to him, is 
evident. To pals by the worſhip of the leper, Mat. 
viii. 2.--Of the Ruler, Mat. ix. 18.---Of the men in 


the ſhip, Mat. xiv. 23. Of the woman of Canaan, 


Mat. xv. 2g, Of the man that was born blind, Job 
ix. 38. I ſhall only take oy of the women after 


his reſurrection, Mat. xxviii. 9, Sc. Of the eleven, 


who when they ſaw him after his reſurrection worſbip- 
ed bim, ver. 17. And at his aſcenſion, when he 
was aſcending to glory, they worſhiped him, Luke 
xxiv. 52. And ſurely at that time they did not wor- 


ſhip him with a civil, but a religious worſhip, Nor 


could that be a civil worſhip p, Which Thomas paid him 
a little before, when he call'd him, my Lord, and my 
God. EE. 

5 15 7 


Chriſt is ſaid to give us an underſtanding, to 4 | 


r Cay Ro 
7 Fell down at bis feet to worſhip bim, ſays St. 7ubn, 
of the angel, Rev. xix. 10. And be ſaid unio me, ſee 
- that thou do it not: worſhip God. And this Angel, 
> we may well ſuppoſe, that St. Jabn took for the Lord 
= Feſus Chriſt himſelf, who had formerly appear'd to 
| | kim, and at whoſe feet he fell. For we cannot ſup- 
poſe that St. Jobn, who wrote ſo ſtrenuouſly againſt 
, Ydolatry, ſhould offer to worſhip a Creature: no, not 
even Chriſt himſelf, if he had not believ'd him to be 
E God. But that he offer d divine worſni p here, is evi- 
, dent, becauſe of the rebuke the angel gave him, 
when he bid him direct his worſhip to Gop; which 
had been very unpertinent, had the worſhip which 


Fuobn was paying, been only civil. 
FD Unto the Church of God, which is at Corinth 
3 © with all that in every place call upon the name of Feſts 
Cbriſt our Lord, 1 Cor. i. 1. And they ſtoned Ste- 
. Shen, calling upon God, and ſaying, Lord Feſus re- 
cCeive my Spirit, As vii. 39. So that to call upon 
2 the name of Jeſus Chriſt, is to pray to him; and 
| none are to be pray d un to but God; but Chriſt was 
pray d unto, therefore he is God. And can we be- 
lieve that Stepben, in the laſt article of his life, ſhould 
commit his ſoul to eu, Chriſt, if he was but a Crea- 
ture? but he knew Chritt and the Father were one, 
therefore the text makes Szepher's ſaying, Lord Jeſus 
receive my ſpirit, to be calling upon God, as is evi- 
dent to every obſerver, See Ads xix. 14, 21. 
In the adminſtration of baptiſm, he is not only 
join'd with the Father and Holy Ghoſt; but being 
baptiz d in the name of the Lord Jeſus aloe, is equt- 
valent to being baptized in the name of all the Se. 
fed Three, as may be obſerv'd from Ads viii. 16.— 
X..48.—xx. 5, And is he a creature, notwith- 
ſtanding all this? | 


(6.) Works of Divine Providence, towards the 
church and the world, are afcrib'd to Chriſt, equal 
with the Father. 
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As all things are made by him, ſo by him all things 


0 SET 17%. ©, 
He upholds all rags by the word of his power, Heb. 


14. 
He fhall judge the quick and. the dead, 2 | Tim, 


iv. . 
So, Cod is judge mo all the earth, Gen. xviii. 25. And 


judge himſelf, Pf. 
_* His feet ſhall ſtand chat day upon the mount ref 
olives; and the Lord my God ſhall come, and all his 
ſaints, Zech. xiv. 4, 5. Anſwerable to which- his 


ſame Feſus which is taken up from you into heaven, ſhall 


So come in like manner as ye have ſeen him go up into 


heaven, Acts i. 11, 12. And we ſhall all ftand before 
the judgment ſeat of Chriſt——and every one of us ſhall _ 
give an account of himſelf ro God, Rom, xiv. 10, 
_— 

= chan 1, am he (ſays God) and there is no God 
with me; I kill and [ make alive, Dent. xxxii. 
* 
a be (ſays Chriſt) that liveth, ani Was dead, 

and bave the keys of death and hell, Rev. i. 18. — 
And, 7 will raiſe them up, at the laſt day, Joh. vi. 
49. hd „ am the reſurrection and the life, Joh. xi. 


Hei is the Saviour of all men, 1 Tim. iv. 10. The 
Saviour of the world, Job. iv. 42. The church 
is calPd the church of the living God, 1 Tim. iii. 15. 

Vet is claimed by Chriſt as his church; on this rock 
will I build y church, Mat. xvi. 18. 

GSGod's choſen are call'd his ef? who ſhall 
lay any thing to the charge of God's eleds? Rom, vii. 
33. So Jeſus Chriſt ſhall ſend his angels, and ga- 
ther together his ele, Mat. xxiv. 30, 31. 


) His titles are applicable to none, but hls 
that is God 2225 ) 


Fe 1 


7 
% 
Pd 
a 


: - 8 
” 4 > \ 
Pr. . 
1 ; 4 


a 


155 Alpha, aud Omega, the Ani gbty, Creator of all 


things, God's Fellow, the mighty God. God bleſſed 


for ever, Immanuel, God with us. The 7 am; the 


image of the inviſible God. King of Kings, Lord 
our righteouſneſs. Prince of life. Reſurrection and 
life. Searcher of the heart. Only begotten Son of 


God. The true God. The word of God, and the 


wiſdom of God; with many others, which I forbear 
to mention for the fake of brevity: but as for theſe 
here named, they cannot be applied to any creature, 
without blaſphemy, or nonſenſe. But being thus 
applied to Jeſus Chriſt, 1 juſtly conclude, that he is 
Ged: and if I muſt not conclude it from ſuch plain 
texts, as theſe are, I ſhall for ever deſpair of drawing 


any concluſions from the plaineſt premiſes, or of un- 


derſtanding any thing I read. But the Son of God 
is come, and has given us an underſtanding, that 
(by fuch texts as theſe) we may know him that is 
true; for he is truth itſelf, and his ſpirit, which leads 
ynto all truth, would never leave ſuch texts upon re- 
cord, if it was not to ſhew us hereby that Jeſus 
Chriſt is the true God and eternal life. 
Scripture muſt be explain'd by Scripture, and 
thoſe texts that ſeem obſcure, by them, that are 


plain, and according to the general ſcope, of the old 


and new Teſtament. There are in the Scriptures 
orthodox paradoxes, but no untruths, or contradidtions; 
as will eaſily be perceiv'd by him that reads with an 
humble, unprejudiced mind, willing to find the truth, 
as it is in Jeſus. © | hs | 

And thus, Sir, have I ſaid a great deal in a few 
pages, and ſhould here drop my pen; but altho? 
what I have ſaid might ſerve for an anſwer to your 
book in the general, yet leſt you ſhould ſay, I had 


not acted like a fair opponent, or was not able to 


anſwer to your arguments in Particular, I ſhall reply 


to all ſuch of your arguments, as ſeem to carry the 


greateſt 
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pound force with them, believing, that what 44 
be ſaid, in anſwer to them, or that has been already, 
by me advanced, will include an anſwer to all he 
other arguments in. your book, for. I deſire to be as 
conciſe as poſſible. 


Th ANSWER. | 


1 You fay, p. 68. that you began che woes 

* into the controverſy, under a full conviction, of 
e the certainty of natural religion, and a firm be- 
lief that the holy Scriptures contain a divine re- 
* yelation, of ſuch doctrines, as God has been Dogs 
* ſed to ee to us, Sc. 


Anſwer. What the Scriptures cohtain, with re- 
lation to the Divinity of Jeſus Chriſt, is fo very plain 
and expreſs, that it is very aſtoniſhing a Gentleman 
of your parts, and diſcerning, ſhould raiſe the leaſt 
ſcruple concerning it: for, that there is a God, is 
not more plainly reveal'd, than that Jeſus Chtiſt is ſoz 
as I think has been fully prov'd, if che plaineſt Scrip- 

ture can do it: and as to natural religion, in many 
things there is a certainty in it, and may be depend- 
ed upon; as, that there is a God, and that God is 
to be worſhip'd, and ſerv'd, hat we ſhould be mer- 
ciful, juſt, and do as we would be done unto, and 
the like: but it never taught u, our fall in Adam; 
that a Virgin ſhould conceive, and bring forth a Son, 
who ſhou!d be the Saviour of all them that believe 
in him; that this Son was to ſuffer on the croſs, dye, 
riſe again, aſcend, and make interceſſion for finners, 
and that we are to be ſav'd by grace, and not by 
works of righteouſneſs which we have done, &7c.— 
Theſe are ſome of zhoſe things, which nature did not 
teach us, and therefore ſhe is no infallibèe guide to 
ſalvation, No; this is the work of revelation, and 
found in the Scriprures alone, which ate as a light 
ſhining 
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| — in a dark place, to guide us in the ways of 
truth, Se. 
You ſay, p. 23. that Nonſenſe cannot be the 
BE... 99 of any thing that is, I ſup- 
poſe, you mean, it cannot be the conſequence of any 
thing that is ſenſe. But you ſay, That t you 
« there is no difference between nonſenſe, and unin- 
4 felligible ſenſe, which, p. 14. and 16. you call 
„ grammatical nonſenſe, and a heap of abfurdities, 
not to be explain'd.“ But with fubmiſfion, I con» 
cetve, that what is unintelligible, to you or me, may 
not be fo to others; no, nor /oin its own nature nei- 
ther: When time was, ſalvation by a crucified Savi- 
our, was to the wiſe Greeks downright nonſenſe, and 
a heap of abſurdities, not to be explain'd, and to 
the Jets but little better; yet to others, and in its 
own nature too, it was oth rhe wiſdom and power of 
Cod, 1 Cor. i. 23, 24. And fooliſhneſs only to —— | 
that periſh, ver. 18. For our faith does not ſtand 
in the wiſdom of man, nor in what he conceives to 
be right, but in the power of God, and what he has 
. reveal'd of himſelf to us: and if thro* our natural 
weakneſs, that be unintelligible to our reaſon, it may, 
; however, be very plain to our faith, which meets 
with no difficulty at all, about any thing, that is re- 
veal'd in the Scriptures; who tell us, amongſt other 
things, that Chriſt and the Father are one : chat Chriſt 
is the Word, and that Word is God; and yet was 
made fleſh: that be is God's beloved Son, in whom be 
is well pleaſed : that he was in the form of God, and 
the expreſs image of his Perſon, and that he tbought it 
mo robbery to be equal with him, and that be is made un- 
to all that believe in him, wiſdom, righteouſneſs, ſanc- 
rrjicatron, and redemption, and tbat no man can come to 
the Father, but by him; with nutnerous other texts, - 


Which, to natural reaſon, are nonſenſe, and unintelli- 


gible. But the nonſenſe is on our parts, who would 


2 [i what is incomprehenfible, and becauſe we 
can't 


| "E47) 
can't doi it, we reject it, as an abſurdity. God manifeſt. 
in the fleſh, is ſuch a myſtery, that angels, in vain, 
: into the ſecret, and adore! and yet man ! ſhort- 
lighted man ! would bring it to the line of his rea- 
fon ! | 

You are very right, where you ſay, p. 7. s that 
„ the dectrine of the Trinity, and the myſtery of 
« the hypoſtatical Union, have not the leaſt founda- 
ce tion in natural religion: for, as I have before ob- 
ſerv'd, they are myſteries not taught in nature's 
ſchool, but are the work of faith alone, and ſuf- 
ficiently reveaPd in the Scriptures: and, I conceive, 
that. it is venturing beyond our commiſſion, to call 
this doctrine nonſenſe, becauſe we cannot reconcile | it 
to our corrupt reaſon. 

« That to worſhip any creature, how glorious ſo- | 
“ ever, is downright idolatry, as you ſay very tru- 
ly, P. 72. and (ſay you) our God is a jealous God, 
& and will not give his glory to another, no, not 
* to his only begotten Son.“ But here you miſs it: 
for he has not only commandcd all his angels to wor- 
ſhip him, Feb. i. 6. but has commanded, that all 
men ſhould honour 1 HS SON, even as they honour the 
Father himſelf, Joh. v. 23. And how the Father is 
to be honoured, I leave to your own meditations, - 

and to what has been ſaid already on that head. But 
you ſay, Angels and men, worſhip the Son, in ſubor- 
« Sn a to the Father :** but you have not been fo 
kind as to prove your aſſertion, by any one text of 
Scripture, nor to tell us what this ſubordinate wor- 
ſhip is: wherein does it conſiſt? or how does it dif- 
fer from that of the Father? 

* You ſay, p. 20. that it is impoſſible to believe 
a propoſition that can't be underſtood; meaning 
the doctrine of the Trinity, and the hypoſtarical 
Union. So that by this rule you put a problem in 
Divinity, on the ſame foot with one in A/gebra. But 
here, I conceive, it will be neceſſary to enquire, 
whether the impoſſibility lies in the thing to be explain- 


ed 
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ed, or in our underſtandings? ve whether all Ringe, 
that we are to believe, we are alſo oblig'd to under- 
ſtand, the modus of their exiſtence. If we are fo 
oblig d, I don't ſee any uſe, faith is of to us; for 
BE is the yirue, to believe, what we rfectiy 
know ? nor would there be any myſteries at # in 266 
religion; nor would even that cardinal one, of Gd 
manifeſt in the fleſh, be any myſtery at a{l—which 
the Apoſtle aſſures us, is a great one. 

But that you are under a miſtake, when you ſay, 
that t is impoſſible to believe a pro poſition we can't un- 
derſtand; theſe following texts prove Wee all 
contradiction (vix. : 


Oh the depth: of the riches, both of the wiſdom, and 


Indeblades of 2 how unſearchable are his Judgments ? 
and bis ways PAST FINDING OUT ! Rom. xi. 33.— 
There are unſearchable riches of Chriſt, Z Phe. 


* D. 8. 


The peace of God, paſerb all underfanding, Phit. 
Ive 2. 
I The love of Chriſt paſſeth knowledge, Ephel. lit. 
19. Who is able to do exceedingly abundantly, above 
what wwe can aſt or think, ver. 20. Eye hath not ſeen, 
&c.— Neither hath it enter d into the heart of man, 
tbe things which God hath prepar d for them that love 
bim, 1 Cor. ii. 9. Sir, be pleaſed to conſider theſe 
texts, and you will ſee your miſtake. ,* 

In p. 40. you fay, © The Son is a creature. And 
„ p. 13. Whatever is created had a beginning, &c. 

That the human nature of Chriſt is a creature, 
and had a beginning, is allow'd, but that he had a 
divine nature, that had 10 beginning, but was from 
eternity, I hope I have ſufficiently prov'd in theſe 

es, ſo that it is needleſs to repeat any thing of 
that here: for his goings forth have evidently been 
from everlaſting ; and he is the _ 1 and 
to day, and for ever. 


eg 1". : 


1 think, ver unfair challenge, (viz.) for. any. man 
to produce uch a text as this, ( viz,) hat in the 
«unity of the Godbead, there are three Perſons, of 
«one fubNance 4 or that the Holy Ghoſt proceeding from 
be Father and Son, 15 of one abBanes majeſty, and 
&« glory, J with them, very, Aud eternal God.“ And I 
might With the ſame force of reaſon, and ſtrength of 
argument, and eloquence, call upon you to produce 
a text that ſays the CONTRARY, in totidem. verbis. 
But that you may ſee the unfairneſs of ſuch. a demand, 


In p. 2 22. 7 are pleas to make th tu” and, 


1 ſhall take liberty to ask of you, even to produce | 


ſuch a text, as ſays, that the Father is Omni ſcient, 
Omnipreſent, Ineffable, or Incomprehenſible. I know 
you cannot do it, becauſe, there are no ſuch words in 
ell the Bible; and yet we all know, that the Almigh- 
ty is ſo. Now if you anſwer, that if zheſe very words 
are not'td be found here, yet thete are numerous 
texts that plainly demonſtrate he bing. I reply up- 
on you in the fame manner (vix.) that if the very 
words you call for are not to be found in any one 
text of Scripture, yet there are great multitudes, 
wherein the thing is plainly evinced; which amounts 
to the ſame thing and is as expreſſive of the 
import of '7hoſe words, as if they were particularly 
named in one text; and therefore to demand ſuch a 
text, would-only indicate that one was reduc'd to the 
loweſt ebb of argument, and trifled, rather than de- 
fended his cauſe. 

In p. 3o, and 3r. you ſeem to take great compla- 
cency, in quoting ſome texts, that prove there is 
but one God; which no body denies, on our fide the 
controverſy, any more than on your's. And parti- 


cularly you quote Epbeſ. iv. 4, 5, 6. One God, 
% and Father of all, who is above all, and thro all, 


e and in you all. And 1 Cor. viii. 6. But to 


u there'is but one God tht Father, of whom are all 


«< things, and we in him, and one Lord Fefus Chr it, 
by by mmhom are all things, and we in bim. 


To 


” 
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7 a. ich. 1 Wn: that. if we were to der our 
texts, to ſerve our purpoſe, w without corilidering the 


"relation they bear to ige Whole ſcope of the Scrip- 

tures, Or without comparing one text with another; 
a n head, and fruitful imagination, might produce 
Scripture, to countenance. the worlt of errors; and as 
to che laſt quoted text, it is very evident from the 


context, that the Apoſtle there i is ſpeaking of the one 
God, in oppoſition to the many falſe Gods of the hea- 


| then, 'and of Chriſt as the one Mediator, in oppoſiti- 


on to the many mediators that the heathen had intro- 
duc'd. As ver. 4. We knaw that an idol is nothing at 
all, and there is none, other God but one. And ver. 5. 
For the” there be that are called Gods, whether i in hea- 
ven, or in earth, as there be Gods many, and Lords 
many. Then ver. 6. But to us there i is but ane God, 
&c. So that I cannot ſee that theſe texts do 
you any ſervice, eſpecially if you pleaſe to conſider, 
what the ſame Apoſtle has ſaid in all his epiſtles, to 
afſert the Deity of Chriſt, as I have often quoted them 
in this controverly,, to which I refer. And if it be 
true, that 7/ 3s life eternal io know the only. true Gad, 
and Jeſus Chriſt whom he has ſent, as you 7 0 obſerve 
from John xvii. 3. p. 31. It is no ef true, from 1 Fob, 
ver. 20. that the Son of God is come, and has given 
us an underſtanding to know him that is true, and we 
are in him that is true, even in his Son Jeſus Chriſt, 
This is the true, God and elernallife. 

Ia Jer. x. 10. The Father is call'd the true Gd; 
and here Chriſt is call*d /o; from whence I infer, hr 


* 


they are one in eſſence; for he is in the Father, and 


the Father in him, and are ſo one, that he that hath 


ſeen him, hath ſeen the Father, Job. xiv. 6, 7, 8, 9. 
And he that hateth him, hateth the Father alſo, Jab. 
xv. 23, 24. And wholoever denieth the Son, hath 
not the Father, 1 Job. ii. 23. And altho the Fa» 
00 as Medi iator TOs yet whatever (without exception) 
the 
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che Father doth, 7zaf the Son doth likewiſe, Jb. v. | 


95 for he is equal with the Father, 
Tou fay, p. 33. That the title God is never given 


Ats the Son, and Holy Ghoft, when j6ined with 


„ the Father, which, to 'you, is a demonſtration, 
c that the writers of the new Teſtament, had zo no- 
% #704 of an equality between N but deſignedly 
* guarded againſt it.“ 
If the title God was never given them, when na- 
me with the Father, it the more ſtrongly ſhews, 
that they are one, and need not to be diſtinguiſh'd ſe- 
verally, or apart, by that title, beH named all toge- 
ther: and if when they are named „ing, they are call'd 
God, they cannot be yndeified, becauſe named toge- 
ther ; but rather, the Father being call'd God, and 
they named with him, ſhews, that under ht title, 
they are a comprehended, as one God. 
But that the writers of the new Teſtament had no 
notion of an equality between them, but deſignediy 
guarded againſt it, is a very ſtrange aſſertion, for a 
man that has ſtudied the new T eſtament; and is a 
flat contradiction to thoſe numerous texts, by me al- 


ready brought from thence, as well as to almoſt every 


chapter of the apoſtolick writings ; fo that | it merits 
no farther anſwer, — 
As to your argument, p. 38. That all hi Tri- 
e nity are never mention*d together but once, in the 
«© apoſtolical ſalutations, and that the Son and Holy 
« Ghoſt are never mention'd together without the 
« Father,” I cannot ſee that it makes any thing for 
your cauſe, 
The mentioning of them once, is as well as if it had 
been done twenty times; and ſhews, that they are 
equally concern'd in man's ſalvation. And what will 
| you fay to the Father's being never mention'd alone, 
ſo much as once, in any of theſe ſalutations; but 
what of that? ſhall we from hence infer, that. he is 
not equally concern'd with the Son, and Holy Gheſt, 
in our redemption? ſurely no: and if the Son and 
2 Holy 


LY 
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Holy Ghoſt are mention“ 'd nch with the babes 
but once (viz. 2 Cor. xüi. 1 4. Let I crave leave 
to ohſerve, that in all the epiſtles under mention'd, 
that were wrote moſtly to whole churches, the Apoſ- 
tle mentions only. the Lord Jeſus Chriſt. in his ſuppli- 
cations, without naming the Father at all (viz..) The 
grace of our Lord Jeſus Chriſt. be wwith you, Rom, xvi, 
20. Andwith your ſpirit, ver. 24.——The Lord Je- 
fus Chriſt be with thy ſpirit, 2, Tim. iv. 22,——Tht 
grace of our Lord Jeſus Chriſt be with your ſpirit, Phi- 
lem, ver. 2 5.— A5 q (which is exceedingly remarka- © 
ble) ſays the 4 this-is. m token in every epiſtle- 
Sol WRITE. The grace of our Lord Feſus Chriſt —be 
with you all, Amen, 2 Theſ. iii. 17, 18. ieee 
Chriſt ſtands. alone, as a giver of grace, and is pray d 
to, as one able to do it; and the Apoſtle i 18 ſo pleas'd 
With it, that he concludes his epiſtles with it, and 
makes! it a a e whereby the epiſtles might 
be known to be his. What! pray to a creature 
and wiſh the grace of a creature to the ſouls of men! 
E ſiurely no man will ay that a creature is able to con- 
| fer grace. However, altho' Chriſt only is nam'd, 
and not the Father, nor Spirit, yet they are not ex- 
cluded, but included; as they were when they were ws | 
named in that form of baptiſm, where the ordinance 
was only perform'd, in the name of tbe Lord Feſus, 
Acts vil. 16. xix. 5.——— Altho* by the original 
inſtitution it was to be done in the name of F cher, 
Son, and Holy Ghoſt, Mat. xxviii. 19.———PBut 
whatever 1s done in he name of one, is incluſive of 
the whole. For the Father is the God of ; grace, 1 Pet. 
v. 10. And the Holy Ghoſt zs the Spirit of grace, 
Heb. x. 29. And er and truth came by Jeſus 
_ 
And it is well worth our notice, the glory that is 
given ot Chriſt, in the doxologies, without naming 
the Father, or Holy Spirit at all; as well as in the 
9 above taken notice of; and which the 
inf h 
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inſpir'd- - Apoſtle dare not have given, had not Chriſk | 
been God, But he is the Lord of glory, and there- 


fore, we muſt give glory and praiſe to him — 


But grow in grace, and in the: knowledge of our Lord 
and Saviour Jeſus Chriſt :- 10 wham be glory, both now, 
and for ever, Amen, 2 Pet. ii. 18. Again, Unto bim 
that loved us, and waſhed us from our fins, in his own 

blood (and that is our bleſſed Saviour) 0 whom be glo- 
ry, aud dominion, &c. Rev. 1. 6, 6. And alſo, Hel. 
"I 21.—Tbro Feſus Chriſt, to whom be aun 2 


8 ever and ever, Amen, &c 


And altho' he is mention'd wr in the general 
| ſalutations abovenamed, yet in other places he is join- 
ed with the Father. Grace be to you, and peace 
from 955 our Father, ae from the Lord Feſus Chriſt; 
Col. i. Now God himſelf, and our Faber, 


and the Tan Feſus Chriſt, direct our way unto jou, 


I Theſ. iii. 11. But if Jeſus Chriſt was a meer crea? 
ture, how came the Apoſtle to pray that he-(equally 
with the Father ) would direct his way to Theſſalonica? 
ſurely the Father alone was ſufficient to do thats with= 

out being join*d-with a creature. 1 
But ſomewhat, as worthy of notice juſt now, 
comes into my thoughts, where Chriſt is join'd with 
the Father and named BEFORE bim. Now our Lord 
Teſus Chriſt himſelf, and God, even our Father, which 
bath loved us, and given us everlaſting conſolation, and 
good hope, thro" grace, comfort your hearts, and efta- 
bliſh you in every good word and work, 2 Theſ. ii. 16. 
Now, not to pretend any advantage from Jeſus 


Chriſt's being named before the Fatber; I muſt ob. 


ſerve, however, that he is equally prayed unto with 
the Father, to comfort the hearts of the Theſſaloni: 
ans, and to eſtabliſh them in every good word and 
work; and I muſt appeal to your ſelf, and to the 


common ſenſe of all proteſtants, * any crea- 


ture in heaven (as Chriſt then was) can hear any pray- 
er that is made upon the earth, or if they could, whe- 


ther 
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ther any ſuch creature can give to any others, ever- 
laſting conſolation, and good hope, thro" grace—comfort 
their hearts; and eftabliſh them in every good word and 
work? if not, Chriſt muſt be God, equal with the 
Father, or St. Paul muſt be ſadly miſtaken in him, 
or be guilty of idolatry, in praying to him. I ſhould 
be well pleas'd to hear what anſwer can be made to 
this; and bis, with the reſt, ſnews to me, that Jeſus 
Chriſt is God over all, bleſſed for ever, Rom. v. g. 
and that in him dwells the fulneſ of the Godbend, Bo- 
dily; and I deſire that it may be conſider'd, what is 
intended here, by the fulneſs of the Godhead; and 
what is meant by its dwelling in him, bodily: theſe 
things are worthy our conſideration and ought 
to be of very great weight, in regulating our conduct 
In p. 43. you ſay, the queſtion is, what we are 
&* to underſtand by the word Zegotten. And p. 43. 
« Adam is calPd the Son of God, on account of his 
« creation, Luke iii. 38. And faints are call'd /o, 
«© on account of their ſanctification, Rom, viii. 13, 
c 14.” All. this I allow is true; but what does 
this relate to Chriſt? who is the only begotten of 
the Father? that is, //@ begotten, as no other ever 
was; which cannot be, either by creation, as Adam 
was, nor by ſanctification, as the ſaints are; for then 
he could not be the only begotten; therefore, he muſt 
be af his Father's nature or eſſence, eteroally, and 
incomprehenſibly begotten by him, and neceſſarily 
proceeding from him, ſo as to be the expreſs image 
of his perſon. But you ſay, p. 44. That he was 
6 the begoticn Son, as he was created, by the Father, 
«© and the only begotten, as he was the firſt- born, and 
cis the moſt excellent of all God's creatures. This 
is very ſurprizing indeed] that to beget, and to create, 
are ſynonimous terms, or words, of the like import; 
as (you ſay) are only begotten, and firſi-born: but, 
ſurely, you will not inſiſt upon theſe aſſertions, for 
according to the firſt, Adam was as much the begot- 
| , | ten 


* 


—— 


ten San of God, as be; and according to the ſecond, 
the eldeſt ſong; or firſt born of every man, muſt be 
his only begolten ſon; which would ſearcely be allow d 
for good ſenſe, before any man of common under- 
ſtanding; and it is amazing, that a Gentleman of your 
penetration ſhould affirm any ſuch thing, and with- 


* ticularly, vou. quote Heh. * * and Job. 1.—1 
muſt confe 


* 6856 ) Fog 
* ne, fs of 2 . glory, andthe e preſs image 
Per ——that be balls all things by the word 
tof bis power. "That by bimſelf be purged our fins —— 
_ "That bo 78 God's Son and by the Father, called God— 
bal be laid the foundations of the earth, and the bea- 
dens are the work of bis bands, &c. Now theſe are 
expreſſions too high to be applied to any creature; 
rand if Chriſt was not God, they were no way appli- 
cable to him: nor could it anſwer any good purpoſe, 
«to ſet off a meer creature, with all this pomp: what 
glery did it bring to God? or what good unto tlie 
"fouls of men? bat on the contrary, led them into miſ- 
takes, of fatal conſequence. The worlds were made 
in fix days; and this chapter tells us, that they were 
made by the Son? now if he is not God, I am bold 
46 affirm, he could not db it, not only in fix days, bfit 
not in fix years, let his delegated power be what it 
"wilt; for f he is a creature, he muſt act as a creature, 
and can be but in one place, and be making but one 
thing at once. Now there being ſo many thouſands 
of millions of creatures, in the animal, vegetable, 
and mineral world ozly, a meer creature is fo far from 
being capable to create them in / days, that it is im- 
ible for him, particularly to name them, in that 
pace; and altho Cbriſt is here ſaid to create the hea- 
vens and earth, yet in other parts of holy Writ, it is 
| faid, God created them; both which muſt be true, 
or the Seriptures falſe; and if true, then Chriſt is 
God, and your poſition overthrown, _ 

"But you lay great ſtreſs upon ver. 4, 9. 'in this 
44 chapter: the one of which ſays, he was made bet- 
ter than the angels; and the other, God, even thy 
God, hath anointed thee with the oil of gladneſs 
# above thy fellowVs. n 

As to the word made, it no more ſignifies being 
"treated, than the other text, vhich you lay ſuch ſtreſs 
upon, Fobn i. 14. where it is ſaid, the Word was made 


fleſn: here the meant can with no ſenſe be, that 
| the 


70 1 
1 555 Word was a into fleſh, but only um? to 
He is made better than the Angels, as he is made 
_ us, wiſdom, righteouſneſs, ſanctification, and 
redemption. And as to theſe words, God even thy 
Cod, we knew it, and the Scripture calls him the 
God and Father of our Lord Jeſus Chriſt: that is; 
his God, as man, and his Father, as he is his only 
otten Son, by an eternal generation: he is ſo, the 
God and Father of Chriſt, as that Chriſt and the Fa- 
ther are one; and he (as well as the Father 1 is over 
all, God, bleſſed for ever. 
And as to Jobn i. nothing in all the Scriptures is 
more directly againſt you, and therefore, it is very 
wonderful, that you ſo much as name it, to prove 
Chriſt to be a creature. In the beginning was the 
Mord, the Word was with God, and the Word was 
God! with much more lofty language to the ſame pur- 
poſe, methinks, is enough to convince us, of the 
proper Deity of the Son of God, if there was mn 
more in all the Bible. | 
Sir, If you had ſuch plain texts, as theſe, to ſups 
port your cauſe, you might, with very good reaſon, 
ſay, as you now do without any, p. 49.“ That there 
„ js no need of nice criticiſms, ſchool- diſtinctions, 
c or turns of wit, to ſtrain and wrire-draw words, 
« contrary to their plain, and obvious meaning.“ 
No; In the beginning was the Word, and the Word was 
 withGod, and the Werd was God, are ſuch very plain 
| expreflions, that, it is amazing, any man can mil 
take their meaning 
And it is very extraordinary, what you arm in 
p. 52. (viz.) That if the Son was very God, equal 
bs with the Father, and of the ſame ſubſtance, he 
“ could not have left his Father's glory, nor in any 
«+. ſenſe have humbled himſelf, nor ſuffer d; wheres 
as, no body ever pretended that his Deity did, or 
could ſuſfer: it was the human nature only that was 
Ts of that; but it . the Deity's being united 
to 
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tjo it, that Saya vals to ſuch ſufferings; and altho? 
he was on earth, the Deity was not ſeparated, or di- 
vided i into parts, for that is impoſſible; but he was 
in heaven, and upon the earth, at the ſame inſtant, 
Jahn iii. 13. for he was God, and God is every. where 
preſent 8 and that Chriſt is ſo, 1 think, is fully 
prov in theſe pages. 

In p. 40. you infer the Son's inferiority to he Fa- 
ther; * Becauſe, he ſays, my Father is greater than 
« I, Jobn xiv. 28. And that he is not omniſcient, 
« and, conſequently, not equal with the Father, 
55 becauſe he confeſſeth himſelf i Ignorant of the day 
af judgment, Mart xiii. 2. 

According to our conceptions, or ideas of things 


(viz. ) conſidering the Father, meerly as the Father, 


and the Son, meerly as the Son, as we generally con- 
ceive-of a Father and Son; the Son, as tbe Son, is 
inferior to the Father, as a Father. Tho? how far 
thoſe relations in the Divine Nature imply it, no man 
can tell; and conſidering Chriſt in his office capacity, 
| 2s Mediator, he is certainly inferior, but conſider- 
ing the Son, as God by nature, he is equal to, and as 
great, as the Father; becauſe, the nature or eſſence 
of bath: is the ſame (as has been made very evident) 
| God over all, bleſſed for evermore, and one 
with the Father : and it is wholly impoſſible that the 
falneſs of the Godhead, which the heaven of heavens 
cannot contain, ſhould dwell Zzodily, in any being, 
that is not God by nature; a nutſhel may as ſoon 
contain the ocean, or a camel paſs throꝰ the eye of a 
needle; and it is the not conſidering Chriſt, in his two 
natures (as I at firſt obſery*d) that is the cauſe of all 
the miſtakes about his - perſon, But the Scriptures 
cannot be broken: and you might, if you had pleas'd; 
have obſerv'd alſo, that he ſaid he could do nothing 
of himſelf, ( Jobn v. 19.)——or apart” from the Fa- 
iber, becauſe their eſſence is the Nunca and ſo could 
not * * _—_— but acted ns: all 
I ngs ; 
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tings; the Divine Nature being the principle of 
operation in Soth; and therefore whatever one perſon 
doth, the other may be ſaid to do likewiſe that 

is, when he is ſpoken of as God; for in his human 
nature, whilſt on earth, he was ſubject to all ſinleſs 
infirmities of life, and even to death itſelf, as well as. 
other men; for his human nature is finite, and limi- 
ted, even no in heaven, whilſt his eſſential preſence, 
as God, fills all places. 

Sometimes the things which he did, in one nature, 
are aſcrib'd to him, when he is ſpoken of in another: 
ſo it is ſaid, that he, as God, purchaſed the church 
with is own blood, Ads xx. 28. when it was only 
his human nature that had blood to ſhed, 

And I beg you to obſerve, that in that text * of- 
ten by me quoted, Zeb. 1. 3. where he is call'd tlie 
brighineſs of his Fatber s glory, and the expreſs” 
image of his perſon he is not call'd the brightneſs 
of the Godbead's glory, nor the expreſs image of the 
Godbead; for ſuch an expreſſion might ſeem to im- 
port, that he is ſomething different from the Godbead: 
but being expreſt as it is, it ſhews, that he is diſtinct 
in per ſonality, and yet the wy ſame in efſence with 
the Father, 

And as to that text, Mark xili. 32. het he de- 
clares his ignorance of the day and hour, when the 

day of judgment ſhould be, no: withitanding you are 
| — 25 to call it a mean ſhift, and trifling evaſion, to 
ſay, that this is ſpoken of his human nature, exclu- 
ſive of the Divine, I muſt however ſay, it is true; 
for how is he elſe faid to know all things, John xxi. 
17. that is, he knew all things as God, but was ig- 
norant of this thing, as man. But if he was ignorant 
of it, in Seth his natures, he did not know all things, 
and fo what Peter ſaid of him, in this text, was falſe; 
which I ſuppoſe you will not affirm. l ſay, with 
the Scriptures, that he knew all things · and if not- 
_ withſtanding you will ſay that, in neither of his na- 
$32 f cures, 
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tures he knew 5 exact time of the day 4p judgz 
ment, it will be a laudable work in you to reconcile 
theſe two texts, without unnatural force; for he that 
' dnows'all things, muſt as neceſſarily be God, as he that 
made all ibings, which the Apoſtle tells. us, is true, 
Heb. iii. 4. — as is before obſerv'd. 
Fou take much pains from p. 5 45 to p. 6. to 
prove the Holy Ghoſt to be a creature, tho? with de - 
ces of excellency ſuperior to other creatures. 
To which I anſwer, in the words of a great Apo- 
| file: But Peter ſaid, Ananias, why hath Satan fill'd 
thy beart, 10 lie unto the Holy Gheſt?—Thou haſt not 
| fiedunto man, but unto God, Acts v. 3, 4. from whence 
it is very evident, that he that lies to the Holy Ghoſt 


| (or fins againſt him) lies ufo (or fins againſt) God; 


which would be a very great abſurdity and * 
to affirm, if he was not eſſentially God. 

And if he is a creature, he is not only ſuch a crea- 
ture as may be ſinn'd againſt, but the fin is of ſuch a 
nature, as it ſhall never be forgiven, neither in this 
world, nor in that to come, Mat. xii. 31, 32. And 

this we are aſſured of by our bleſſed Saviour, who is 
truth itſelf. —— _ 

Howl is all manner of fin, againſt both Father 
and Son, pardonable, and yet the ſin againſt a meer 
creature, never to be forgiven? - this | 18 worthy 

a ſerious thought ! 

If he is a creature, he is ſuch a one, as. ſearcheth 

and knoweth the deep things of God, 1 Cor. ii. 10, 
11. That helpeth our infirmities (all believers every 

evhere at once) with groanings that cannot be utter'd, 

Rom. viii. 26.—And that bears witneſs with our ſpi- 

rits, that we are the children of God, ver. 16. 
He is never ſaid to be created, or made, or produ- 
ced; but as the Son was the only begotten of the Fa- 
ther, ſo he proceedeth from him in an unconceivable, 
or incomprehenſible manner, Jobn xv. 26.—He is 

Juch a creature, (if he be one, ) as is eternal, Heg. 


ix, 
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| ix. 14.——And we have no account that he ever be- 
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gan to be, or that the Father was ever without 


him, or that he is at all oblig'd to the Father, or 
Son, for his exiſtence, —He is ſuch a creature, as 
altho' ſpoken of, as ſent by the Father and Son, yet 
is never ſpoken of as receiving any command from 
them, or as acting in obedience to them. Indeed, 
Chriſt conſider'd in his office, capacity, and in his 
human nature, is ſaid to receive a command from his 
Father, John x. 18,——But no ſuch thing is ever 
ſaid of the Spirit. Chriſt becauſe of his inferior na- 
ture, perſonally united to the divine, was capable to 
become God's ſervant ; but the Holy Ghoſt being 
. meerly a Divine Perſon, and having no inferior na- 
ture, was uncapable of receiving any commands, or 
of paying any obedience; and as to its being ſaid 
that the Father will ſend the Spirit in Chriſt's name, 
it can only mean the Spirit's coming, in the virtue of 
Chriſt*s death, on which his coming alone depends. 
If he is a creature, he is never ſpoken of as recei- 
ving ability from God, nor of being accountable to 
him, God is never ſaid once to be his God; nor 
does the Spirit ever call him my God. To be born of 
God, John i. 13. is to be born of the Spirit, John in, 
5, 6, 8. He is never ſaid to be govern'd by God, 
or ſubject to his dominion, as all creatures are, and 
cannot but be.—-Again, except a man be born of 
Bim, he cannot enter into the kingdom of God, Jobn 
iii. 5, We can no more be ſav'd without his work, 
than without the Father, and Son: the election 
of the one, or redemption of the other, can have no 
effect, without the application of the Holy Ghoſt. 
Again, if he is a creature, he is ſuch a one, that 
never perform'd any act of worſhip to the Father, 
nor applied to God, in prayer, or praiſe; and if he 
is neither one that pays, nor receives worſhip, what 
ſort of an independent being muſt he be? 
He is the Spirit of truth, which the world cannot 
8 | TECCLVE, 
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receive, Jobn xiv. 17. But if he was a creature, what 
ſhould hinder the world's receiving of him? ——and 
as he is the Spirit of truth, and leads into all truth, 
and can teach us nothing elſe, can we ſuppoſe, that 
he would ſuffer the many 7 millions, chat daily worſhip 


him as God, to receive ſuch erroneous notions, and 


entertain ſuch blaſphemous conceptions concerning 


himfelf, for ſo many hundred years together, and 


never once undecetve them? 


And farther, if he is a creature, he is ſuch a one, 
as is the author of the Bible. Holy men of old ſpoke, 


and wrote, as they were moved by the Holy Ghoſt: 
he did not come to them, with a Thus with fe: Lord, 


as if he was a delegate ; but he ſpoke his own words 


1 them, and they deliver'd them to the people, with 
thoſe "or words, as commiſſion*d directly from him 


ON 
15 he is a Sant how is it poſſible that he ould © 
be every where preſent, both in heaven, and on 
earth, and in every true believer's heart at once? 
how can he be the uniting Spirit, between Chriſt 
the vital head in heaven, and all his living members 
on earth? he cannot be in Chriſt, and them, with- 
out a diviſion of himſelf, (as he muſt, if he is in 
'them at all) if he isa creature. 

And now, Sir, Tam perſwaded, that what I have 
ſaid in theſe few pages, both from plain Scripture, 
and arguments deduced from thence, does undenia- 
bly prove the proper Deity of the Son, and Holy 
Ghoſt, to every man, that is not reſolved, that nothing 
ſhall convince him. I am but a weak inſtrument, 
and have not made this controverſy my ſtudy, nei- 
ther have I leiſure for ſuch things; but, I hope, I 
have ſaid nothing here, inconſiſtent with that reſpect 
I owe you, though much ſhort of what I could have 
ſaid, but was loth to enlarge, becauſe of tiring your 
Patience too much. 

And now, as to what you have ſaid in this con- 


troverſy; how! It will be accounted of, another day, I 
cannot 


Mop) 


cannot tell, but to me it carries nothing of 9 


on; 1am only ſorry, that your pen is not employed 
in a belier cauſe, which you muſt certainly defend ex- 
ceeding well, that can ſay ſo much for a bad. one; tho 


your propoſition (in my jdgmemhad been as wellde- 
fended, if ſome ſevere, biting expreſſions (not to cull 


them by a barder name) had been omitted. And par- 


ticularly in p. 68. where ſpeaking of the Trinity, you 


ſay———T hat there are, one, two, and three, and yet, 


Hicn Px 28To}-there: are not three, but one, in the 
ſame reſpeft, that there were three before, (hal 


not take liberty to animadvert upon this uncommon ' 


flight, but leave it to your ſecond thoughts, and cal- 
mer review. And now, I hope, it will plainly 
appear, whether you or I have prov'd what we un- 
dertook to do, and whether your propoſition, or 
mine, is agreeable. (70 the general courſe of the 
chriſtian revelation, p. 62, 69. and which of our de- 
ductions from Scripture, are contrary to any doctrine 

expreſly reveal'd there—I could make a recapitula- 
tion of what is contain'd in theſe ſheets; and farther 
add, in particular, that no meer creature, was, or 
could be qualified, to be a fit Mediator, between an 
offended God, and fallen, ſinful man; but that it 
was abſolutely. neceſſary, therefore, for this Media- 
tor, to be both God and Man, with many other ad- 

ditions of very great importance, and which would 
yet more and more eſtabliſn my propoſition; bur 
that 1 mene not, too much 4 tire your PR 1 
forbear. 

And now for a doſe, let us Eon (each oe 
himſelf) what will be the cafe, with us, at the Grrat 
Aſſize, whichſoever of us ſhall then be pronounc'd 
erroneotts in the ſubject of this important controverſy. 

At that awful day, Jeſus Chriſt will be our judge; 


and if your propoſition be rue, I have honour'd him 
more than was commanded; but if mine be true, 


415 have ꝗ— him ways much, by caſting him 
5 that 
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that was God, upon the level with a creature; and 
jnſtead of honouring him as you do the wan you 

deny him any religious. honour, which you a 
time give to chis Father; and then I am very Aire, 
that your's is the me dangerous ſide of the queſtion. 
For ſuppoſe I honour 4 more than is really com- 
manded ; it is at moſt but a work of ſupererrogati- 
on, and following the letter of thoſe plain texts of 
Scripture, which are the ſtatute law of heaven? and 
ſo Jam under an invincible (and therefore a juſtifia- 
ble) neceſſity of believing on him, as I do; having 
no other law to direct me, I muſt neceſſarily believe, 
as that appears to direct me, in the very plain letier 
of it; and the judge of all the earth cannot but do 
right, and will neverzcondemn me, for giving him 
the ſame honour which I give to the Father, when I 
have his own direction for it; and that in words fo 
very expreſs, that if I mult not take the texts relat- 
ing to it, in their literal ſenſe, I never know what 
meaning, or ſenſe, to put upon any text whatever; 
nor which to take in a literal, and which in a meta- 
- phorical ſenſe; for, as where there is no law, there is 
no tranſgreſſion; ſo where there is a law, it can be 
no tranigreſſion, to take its meaning from the plain 
letter of it: and where there is no tranſgreflion, 
there can be no condemnation ; ſo that if there was 
a poſſibility of my being miſtaken herein, my eternal 
eſtate mult be ſafe, provided my works juſtify my 
faith, and when * in the balance, are not 
found wanting; for I do not ſuppoſe that this faith 
alone will carry me to heaven. 
And if my Saviour ſhould then aſk me, Who deft 
thou ſay that I am? and I ſhould anſwer, with Tho- 
mas, my Lord and my God: and he ſhould condeſcend 
to demand upon-what grounds I build that faith? I 
might with great humility and adoration reply, that 
the ſacred Scriptures informed me /o ; and ſay, Lord, 
22 not only find /here, that thou didſt lay the founda- 
tions 
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tions of the nh. = the heavens are the work of 
thy hands, and that thou didſt alſo create principali- 
ties, and powers, and that all things, were not only 


i created , by tb:e, but for thee, and by thee all things 


conſiſt ; that all the Angels are commanded to. wor- 
ſhip thee; and, I find, that ] am commanded to ho- 
nour thee, even as I Honour the Father, which ho- 
nour cannot be paid thee, but by prayer, adoration, 
and praiſe, which is due to God only, that the wri- 
tings of all thy Apoſtles, and Evangeliſts, witneſs to 
| hy, Divinity, and declare, that not only thou art the 
image of the inviſible God, but that thou art God 
— all, bleſſed for ever, the Alpha and Omega, the 
Almighty: that in thee dwells the fulneſs of the God- 
head bodily, and that the Father and thou art one : 
and ſince thou didit not think it any robberry to be 
equal with God, how durſt I, a poor, ſinful worm, 
think thee z0/ equa, or rob thee of the Deity? and 
therefore I have worſhip'd thee, as my Lord and God. 
And beſides, 1 find allo from the ſacred records, that 
thou ſearcheſt the heart, art omniſcient, omnipre- 
ſent, omnipotent, and whatſoever the Father doth, 
(without exception) that doſt thou likewiſe ; and that 
he that hath ſeen thee, hath ſeen the F ather alſo, and 
that thou art the great God, the true God, and eter- 
nal life c, 
And ſuppoſe now, that ſuch i interrogatories and an- 
ſwers werereally certain to occur atthatday (as who 
knows but they may? for we find a dialogue of ano- 
ther ſort will, Mar. xxv.) And ſuppoſing that I have 
been miſtaken in the meaning of the aboyeſaid (and 
ſuch other) texts (Which, if we are ſure of the plain 
meaning, of any words, is utterly impoſſible, or if 
| theſe are pot part of the Sacred Canon, we never can 
be certain of any being /o) I ſay, ſuppoſing all this, 
yet having no other rule for my faith, I ſhall not be 
condemn'e d for not reading the text backwards, or 
Hang, it in a ſenſe, direflly contrary to its very let- 
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ter; but ſhall be ejtath ar ſafe, as thoſe that have 
"another creed. | 
And farther, ſuppoſing on the other ide, thik 
(i Judge ſhould demand of one of a contrary faith, 
what 3 thou ſay that lam? — and he mould 


anſwer, 4 CkEATUR E. And ſuppoſe it ſhould be 


farther demanded, why ie % believed? when the 
texts juſt now named, and a multitude of bthers, 
evince the contrary, in the moſt plain expreſſions? : 
and ſuppoſe, he ſhould ſay, Berduſe, * that 10 bim to 
r ſuppoſe that the divine and human nature was ſo 
OY (WO 45 10 conſtitute one perſin, and yet remain too 
_ tin natures, was a doctrine that bad no founda- 
e fon in natural religion, and is either downright non- 
«ſenſe, and unintelligible, or direfly contrary to the 
"« common ſenſe of mankind, p. 70. And therefore, 
the texts abovenamed, and all others, of the like 

import, are either interpolated, wrong tranſlated, or 

will bear a quite different ſenſe ? and that there are 
other texts that ſpeak of him only as a Creature, & 
1 fay, fuppoſe rhe caſe ſhould / happen, and that 
«notwithſtanding, Jeſus Chriſt ſhould be really God 
and man, as we have aſſerted, and do Alert, how 
muſt ſuch a perſon be confounded ? how will he 
"tremble before his judge, and his God ? will 
there be no difference? or. will the ri righteous Fudge 
make none between the reaſons given by the one, 
and the other, for their faith? the Scriptures are fo 
plain in this point, that he chat runs may read them, 
"and he that is willing to bring corrupt reafoning to 
obedience of faith,” and revelation, Hay eafily un- 
_ derſtand them: therefore, to plead ignoratice before 
our Judge, or farther to alledge, that 7bis part of 
the ſacred records, were Apt of in ſuch a centu- 
773 and hat in ſuch an age, fuch a text," or ſuch a 
t, was not own'd by ſuch a Father, or not found 
in uch an ancient copy, &c. I ſay, ſuch pretences 
Will be a too thin fig - leaf. eovering, for me 
| C 
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e have the ſure word of ; to which 
we are to take heed. The G Gaſpel Th 88 is 


— nat come. unlo ue, 4 5 2 nigh { have life, Te 
whom the Father hath ſent (and Who i is ane with 
him) ye believed nt. 


The Scriptures are very 2 rdating to Jeſus 


Chriſt, and we are not directed to comprehend, nor 
diſpute, but believe. I will not take upon me to 
prejudge, nor to ſay, how far the mercies of Chriſt 
may extend to ſuch criminals, at that dreadful day. 
But I deſire not to be one of that number. 


And to ſum up al, this will be the caſe at that 


day; he that now bel:eves in him, as Gad, if he 
ſhould be then miſtaken (as to that point) will (as to 
his eternal Rate) be ſecure, when he -thut na denies 
his Divinity, if at that day he ſhould be miſtaken ! 
—— What ſhall I fay ?- the beſt that I can 
think, is, that his ſtate is very doubiful and bazard- 
ous, if not deplorable and deſperate. _ 

And it is worthy of notice, that we are to be fa- 
ved by grace, thro' faith: but faith depends not on 
an empty name, but hath reſpect to the nature of the 

rſon believ'd in: no man can be ſaid to believe in 
God, that knows nothing of his nature, or denies 
his operations and attributes; nor can any man be 
ſaid to believe in Chriſt, that denies him to be Imma- 
nuel, or God man, in one perſon ; for in denying that, 
he denies his perſon, and removes the true object of 
the Chriſtian faith, and introduceth another: and as 
none will ſay, bur that he that denies the eſſential 
perfections of God, denies God himſelf ; fo it will 
follow, that he that denies the Deity of Chriſt, de- 
1 2 nies 
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nies Chriſt himſelf.— —As for example, "ſuppoſe 
any one ſhould be ſo md as to deny, that God is 


boly, in ſo doing, he denieth him to be God, - becauſe 


en is eflentialto his natufe: fo in Hike: manner, 
he that chooſes a Chriſt, that is not God, and man, 
chooſes ſuch a one, as is not the Chriſt of God; for 
bis Chriſt is the Ford, which in the beginning was 
with God, and was Got" and, in time, took fleſh, 
and dwelt amongſt us; but the other is a meer crea- 
ture, of man's own making, and deviſing, which 
the Scriptures of truth know nothing of. 

And now, Sir, I ſhall leave all to your ſerious 
conſideration, deſiring you will pleafe to remember 
your promiſe made to me, before I began this task 
(viz.) that you would take no offence at what I 
ſhould ſay; and hope, I have not faid any thing 


that is unbecoming me to write, or you to hear, but 


have, thro' the whole kept clear of all things that 
border upon indecency, or ill manners, and have, 
to my power, treated you as a Gentleman, a Chrif- 
tian, and a Friend; and, ſhall conclude, with two 
rexts of Scripture, worthy your remembrance. 
(I.) He that believeth on him, 7s not condemn'd: 
but he that believeth not, is condemn'd already, be- 
cauſe he hath nor Believ'd, on the name, of the only 
"begotten Son of God, John wi. 18. 
'- 2.) Ther things are written, that ye might be- 
lieve, that Jeſus is he Cbriſt, ihe Son of God, and 
that believing on him, ye may have life thro? his 
name, Jobn xx. _ 


POSTSCR IP 7. 
15. R, 
1 ever you ſhould condeſcend ſo far, as to give 


me your opinion, of my arguments, I deſire an 
anſwer to this Query, (vix. 2 If Jelvs Chriſt be only 
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a Cteature, why have we nor plain texts of Scri 
to tell us ſo? or to what end or purpoſe are all thoſe 
pompous expreſſions in the Scriptures, that declare 
him to be God? or why are they not laid down with 
ſome limitation, in the very texts themſelves? —- 
| theſe things had been very eaſily done, to avoid our 
miſtakes, 1 in ſo very eſſential a matter, had he. been 

4 e and no more, c. | 

And, methinks, there is one text, which, alcho- 
very little taken notice of, is of very great weight. 
It is in J. liv. 8. and directly applied to Jeſus Chriſt, 
in Ads viii. 33. the words are, Hho ſhall declare his 
generation? the interrogation, implies the fronge ne- 
_ gative. Who ſhall? that is, none can. We know 
his generation, both by Zoſeph and Mary; and there- 
fore, if he had no generation, but what he derived 
from them, this queſtion was exceedingly imperti- 
nent, and would be to ask that, as a very difficult 
matter, that was in its own nature ſo caſy, that every 
man might know it. The asking, wb ſhall declare 
it, therefore, is, as if the text had politively affirm- 
ed, that the thing was impoſſible; and it could no 
way be impoſſible, if he was only man; but it was ut- 
. . terly impoſſible (no man could declare it) as be was 
God. It is like that queſtion in Job, already quoted, 
canſt thou by ſearching find out God? no! the thing is 
impoſſible, So here, who ſhall declare bis generation? 
none can. They are both alike 1mpoſſible, and the 
impoſſibility of the laſt is, becauſe he is God; and ſo re- 
fers to the firſt, who cannot be found out by ſearch- 
ing, becauſe he | is God over all, bleſſed for evermore, 
Immanuel, God with us, or God i in our nature, whoſe 
eternal generation none can declare, any more than 
the Father's, becauſe he and the Father are one. 
And laſtly, we ſhall do well to remember, that the 
Scriptures tell us that in the latter times, ſome ſhall 
depart from the faith, 1 Tim. iv. 1. And that there 
ſhall be falſe teachers, who ſhall bring in damnable he- 


refies, 
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rien even denying the Lord that bought them, 


2 John ii, 1. Now what can be ſuch a departing 
from the faith, as to deny the Lord that bought 

them? and what can that denial be, but denying his 
"Deity ? for was that denial to be a renouncing Chriſti- 
anity, it could not be call'd herefy, but apoſtacy: and 
'therefore to depart from the faith, in the ſenſe of the 
Scripture, is to deny Chriſt to be God, or thoſe 
texts are inconclufive; for no man can properly be 


ſaid to depart from the faith of Chriſt, that does not N 


either deny his Divinity, or renounce Chriſtianity; 
and ſo by one of them, deny the Lord that bought 
him, Where the term bereß is us'd, it neceſſarily 


ſuppoſeth a chriſtian church; and in fuch a church, 


what is departing from the faith, and what is deny- 


ing the Lord that bought us, if denying him to be 
God, is not; you will pleaſe at your leiſure ſeriouſly 
to conſider theſe things; and to remember, That 


whoſoever denieth the Son, hath not the Father,” 1 John 
il. 23. And he that believeth not the So ——the 


wrath of God abideth on him, John iii. 26. Which 
are texts well worth every Chriſtian's ſerious confidera- 


tion; and fince you deny, both his Deity, and his 
imputed righteouſneſs, I beſeech you, how do you 


expect to be ſav'd by him? if by him, in what man- 
ner? if not by him, how is he a Saviour? or to what 
end, or purpoſe, did he come into the world? 
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O0 R letter and pampblet came ſafe, 28 
alſo that other, from your bookſeller z by 
5 your zeal for my information is very 
eee and demands my thanks. The authors 
of thoſe pamphlets, I know not, but, as St. Paul 
faid in another caſe, ſo I ſay of them, Ishatſoever 
are, it maketh nothing to me, for they who. ſeemed 
E be —— added nothing to me, when I converſed 
with them, Gal. ii. 6. I am for the old rule, to the 
law, and to the teſtimony ; and if they ſpeak not ac- 
cording to this word, it is becauſe there is no light 
in them, 1; viii. 20. and therefore I diſown them. 
It was ſaid of the Goſpel ſtate, that it ſhall be ſo 
plain to be underſtood, that way-faring men, tho 
Fools, ſhall not err therein, Ja. xxxv. 8. But how 
can this be true, if when plain texts are offer'd to our 
view, and hundreds of them witneſſing to the ſame 
truth, we muſt underſtand them in a quite different 
ſenſe, than what they expreſs? does the Almighty 
lay ſnares for us? or are not all his ways juſt and 
equal? but it ſeems very ſurprizing, that 3 you 
challenge me to prove my propoſition by Scripture, 
and then, when I have done it, you ſay, if it could 
be fairly prov'd from thenee, you ſhould look upon 
7 8 new Teſtament as an impoſture, and reject 1 
uc 


IF] Um) 
5 2 I cannot help ſaying wich al due reſpe&t 
to your perſon) as the Apoſtle does to the Galatians, 

Chap. i. 6. I marvel that you are ſo ſoon removed from 
Sin that called you into ibe grace of Chriſt, unto another 
Goſpel. But whether an Angel, or men, endeavour 
thus to pervert us, the Apoſtle, (ver. 8, 9.) beſtows 
a double maledifion upon them, and ſays, twice over, 
Lzr TEM Bs AccbRSED. And, Sir, that Goſ- 
pel, that declares Jeſus Chriſt to be only 4 Creature, 
is not that Goſpel which St. Paul preach'd, and 
- | which 1 believe, who own him to be God, of he 
ſame eſſence with the Father. Your Goſpel, and your 
Chriſt, and my Goſpel, and my Chriſt, are quite dif- 
ferent, and can be no way reconciled :' God over all, 
and God by inſtitution, cannot be the ſame: God by 
nature, and God x , or creation, are not the 
lame God, l * 77 
You cell me, in your . that my 8 ion 
direct overthrows the firſt principle of natural reli- 
gion (that there is but one God) which I muſt crave 
leave to deny; and ſay, however, with the Apoſtle 
aforemention'd, 2 Cor. iv. 5. that my faith does not 

- Rand in the wiſdom of men [what they think right, 
or how they reaſon} but in the power of God; what 
he! 18 reveal d to be, and what he has declar d. he is. 

know that this is not ſpeaking, according 
to the wiſdom, or way of arguing, of thoſe that call 
themſelves the wiſe men of this world, for it is the 
wiſdom of God, in a myſtery. But I deſire to ar- 
gut, as one that is rooted, and built up in him, and 
eſtabliſn'd in the faith, as I have been taught in the 
Scetiptures, which we know were indited by the Holy 
- - Ghoſt; ſo that in them we muſt find out the mind 


of God, by * chings win ſpiritual, | 
CON. 3 
And it. is very obſervable, that the Spirit of God 
did not ſee fit to have the Scriptures penn'd in a 
155 Dee ſtrain, but with great plainneſs of ſtile 


and 
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and argument, as if done on purpoſe, for the mean- 

eſt capacity to underſtand, eſpecially ſo far as related 
to the perſon, offices, and croſs, of the Redeemer; 
=therefore, to pretend to prove the truth, and 
meaning of them, in the-method, that your ſelf, and 
the authors you ſent me do, ſeems not the method 
deſign'd by the Holy Ghoſt, for that purpoſe. St. 
Paul, an inſpir'd writer, 2 a great ſcholar, ex- 
plodes this way, 1 Cor. i. 17. leſt men ſhould think, 

that by cunning arguments, and worldly wiſdom, he 


went about to eſtabliſh a doctrine, that could not be 


prov'd without them; or that by feign'd words, and 
fair ſpeeches, he intended to deceive the hearts of the 
ſimple. No; he took a quite contrary method; and 
tells us, that the wiſdom of this world, is fooliſh- 
neſs, and that God has choſen the fooliſh things of 
this world, to confound the wiſe; that nofleſh ſhould 
glory 1n his preſence (viz.,) no man ſhould have cauſe 
to ſay, that the myſteries of the Goſpel were behold- 
en to him, for his philoſophical deductions, dictincti- 
ons, c. And if this be fooliſhneſs, he aſſures us, 
that it is ſo only to them that periſh, 1 Cor. i. 18. 
which God forbid ſhould be either your lot, or mine. 

Again, he quotes Scripture againſt this way of rea- 
foning, and ſays, ver. 19, 20. For it is written, I 
will deſtroy the wiſdom of the wiſe, and will bring 
to nothing, the underſtanding of the prudent,” 

As to that pamphlet that bears the name of one 
Cavuss, it matters not, whether the name be fictiti- 
ous or real; but his arguments weigh very little with 
me. What he drives at, I am well aware of; and 


iT by that way of reaſoning, we may bring our ſelves 


into downright Deiſm, which, I think, the Arian 
Scheme naturally leads to. 

And as to the pamphlet, wrote by Philantbropus, 
which your bookſeller ſent me, by your order, and 
which he ſays, is a full anſwer to my letter, it does 


not ſo much : as touch upon the moſt of thoſe Scrip- 
K tures 
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tores which I produc'd. Some of them, indeed, 

„but with that unnatural ſtreich, and By 
that, | think, me be aſham'd of: particularly 
the firſt of Faun, and the firlt (viz.) In the beginning 
was the Word, and the Word was with God, and the 
Word was A] God,; a ſhift ſo poor, that ſurely, he 
would never have offer'd at it, but that he had no- 
thing better to ſay, and yer affirms, (as I remember) 
that wherever the word Theos, God, is us'd in the 
new Teftament, without an article, it never means 
+ God eſſential; a thing fo untrue, that in a multitude 
of texte, and in that very chapter particularly, he 
may find himſelf confuted. He allows Chriſt to be 
[a] God, but not God; ſo that there muſt be two, or 
more Gods. But, I ſuppoſe, bis meaning only is, 
that he is a God by way of eminence, or office, but 
not ſo by nature; and ſo would have us do ſervice 
(like the Gentiles) to them, that by nature, are not 
God; or elſe, would have him fach\ a God, as Princes 
and Magiſtrates are ſaid to be. But, Sir, if you 
pleaſe to mind, that when the term, Gon, is inScrip- 
ture applied to creatures, there is commonly ſome 
degrading circumſtance added in the place, to exclude 
them from any ſhare in the proper Godhead. Sa- 
aan is call'd a God, but it is a God of this world. 
| Moſes is call'd a God, but he was only made fo to 
Pharaoh, and was ſuch a God, as ſpoke unadviſedly 
with his lips, and with whom the Lord was angry, 
Deus. iv. 21. Magiltrates are call'd Gods, but they 
are ſuch Gods, as die like men. Angels are call'd 
Gods but they are ſuch as worſhip a ſuperior Being, 
and ſuch as are therefore commanded to worſhip the 
Lord Jeſus Chriſt ; but to whom of them ſaid God, 
at any time, Thou art my Son? my own, and onLy 
BEGOTTEN Son? but our Lord Fefus, is not only 
call'd God in a lax, or inferior ſenſe, but, the great 
Cad, the true Pow the r * the oxly wiſe God, 
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God's fallow, and God, Bleſſed for evermore; and one, 
in whom the fulneſs of the Godhead dwells Bop v. 
Which tuſnels, your author, Philanthropus, 
would have to mcan only, that fulneſs which the 
Apoſtle prays, that the Erbefians might be fi led with, 
Epbeſ. iii. 1y. there call'd the fulneſs of God. But, 
Sir, the fulneſs there named, can with no propriety, 
or ſenſe, mean any thing more, than a fulneſs of 
gifts, graces, and manifeſtations of God, which the 
primitive Chriſtians then enjoy*d, and farther hop'd 
for. But, I conceive, that you will not call this the 
fulneſs of the Godhead which is never us'd to ſignify 
gifts and graces, But Alwa vs, the Divine Eſſence. 
We are indeed ſaid to receive of Chriit?*, fulneſs, but 
it is only grace, for grace, or a full meaſure of grace, 
from the fulneſs that is in him, which we receive, 
according to our capacities, as creatures; but the ful- 
neſs of the Godhead, we are not capable to receive, 
nor that to be contain'd by us, nor by 1 other 
meer creature: the fulneſs of God, by „ and 
| graces, is one thing, but che fulneſs of the ober. 
is anocher. 
When the three children were in the fiery furnace, 
and the heathen king ſaw a fourth there, the appear- 
ance was ſo ſurprizing'y glorious, and exceeding all 
created Beings, that he could not help ſaying, that 
his form was like to the Son of God; and when the 
Centurion, at the c-ucifixion of this Son of God, 
manifeſt in the fleſh, law what convulſions nature was 
in, he was forced to lay, Of a truth, this was the Son 
of God. Who told thoſe heathens, that God had a 
Son? or what form he had? Nebuchadnezzar had ne- 
ver ſeen him, nor ſo much as heard of him, nor was 
it agreeable to the heathen philoſophy, that God, a 
pure, incomprehenſible Spirit, could have a Sons 
and yet he could ſay, that this fourth appearance was 
like him! why did he not rather ſay, that the form 
he there law, was like the form of one of his own 
K 2 Gods? 
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Gods? or why like the Son of God? why not rather 
like the form of 4 God? Surely, this muſt 
proceed from a divine impulſe, and he was under a 
neceſſity to ſay theſe things, by the powerful opera- 
non of the Spirit of God, like that falſe prophet Ba- 
laam, who was compell'd to bleſs, and propheſy 
bleſſings, to the children of Jrael, when his heart 
intended the quite contrary, And now, Sir, by this 
fourth perſon, which Nebuchaanezzar call'd the Son 
of God, I believe, that you your ſelf think it was 
really, and in truth him, that you call the very Son 
af God, and not his meer likeneſs : if you do, I ar- 
gue thus; Jeſus Chriſt being in the form of God him- 
ſelf, thought it no robbery to equalize himſelf with 
God: and then, as to be in the form of the Son of 
God, is to be the Son, fo to be in the form of God, 
is to be God; for none can be ſaid truly to be in the 
form of God, but he that is really God: therefore 
Jeſus Chriſt is God, the conſequence is unavoidable. 
And now, as to the Centurion, who. neither be- 
liev'd in the true God, nor in Jeſus Chriſt, nor any 
thing of the Divine Economy in the Godhead, what 
mov*d him to ſay, Of @ truth, this was the Son of 
God? Mat. xxvii. 54. except a ſudden energy from 
the Holy Ghoſt, mov'd his tongue to ſay, what his 
heart did not before believe? This was the Son 
of God! but how? undoubtedly So the Son, as to 
be of the ſame nature with the Father, or elſe the 
Centurion's aſſertion inferr*d nathing at all; for if by 
Son of God, he meant that he was ſo, by creation, 
or adoption only, —all mankind are fo by creation, 
and many others as well as he, were ſo by adoption; 
therefore the Centurion, or the Holy Ghoſt by him, 
mult intend by Son of God, the Son of his eſſence, by 
an eternal generation, and thereby bore witneſs to 
his eternal power, and Godhead, vb: 
If he call'd him the Son of God, only as he would 
any prophet, or holy man, why did he not, inſtead 


of 


„ „ 
ol ſay ing, of a truth, this was the Son of God, ra» 
ther ſay, of a truth, this was a great prophet? or 
that a great, good, and juſt man, is this day fallen 
in Jrael? but why muſt he needs ſay, Truly, this 
was the Son of God? how came he to think, that 
God had, or could have a Son? what philoſophy 
taught him this? why did he not rather ſay, with 
thoſe of Lyſtra, Acts xiv. 11. The Gods are come 
down to us in the likeneſs of men, and ſo call him, 
as they did Paul and Barnabas, Fupiter, or Mercury? 
or ſome other of the heathen Gods? but why the Son 
of God? not [a] Son of God, but emphatically, be 
Son, the only Son, the Son, that is of the ſame na- 
ture with the Father: the Son of God; not the Son 
of any of the heathen Gods, but the Son of the true 
and living God; and this the Centurion did not own 
| ſingly, but the text ſays, they that were with him, 
did the ſame. Þ FED 5 
Sir, I take theſe things to be worthy your conſi- 
deration; when heaven and earth, angels and men 
(and thoſe of the heathen too) own Jeſus Chriſt to be 
the Son of God, what are we, that we ſhould deny 
it? curſed is man that truſteth in man, Fer. xvil. 5. 
But as to the Son—bleſled are all they that put their 
truſt in him, P/. ii. 12. | 
Whilſt men of faithleſs hearts, cunning heads, 
and fruitful fancies, laugh at revelation, and make 
a God of their reaſon, and will receive nothing, even 
from God himſelf, that they cannot accommodate 
to their philoſophical ſchemes, let us receive, and 
truſt in that ſure word of propheſy, to which we are 
to take heed, as a light to guide us, thro” all the 
mazes of error and deluſion. The Scriptures, we 
know, were penn'd by holy men, as they were mov*d 
by the Holy Ghoſt, 2 Pet. i. 19, 20, And we know 
alſo, that the Holy Gholt is a Spirit of truth, which 
he could -not be, if what he has deliver'd to us for 
truth, in the Scriptures, were not fo, without the 
On, help 
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help of philoſophy, or cunning arguments of . 
to prove it poſſible to be. 

St. Paul tells us, that he has not humans to Sorters 
the whole counſel of God, Ads xx. 27. And we 
can defire no more. Now to know what hat was, 
we muſt recur to what he ſays in his epiſtles, and ſee 
there what he has deliver*d concerning it. This, Sir, 
is 2 better way to get information and ſatisfaction, 
than from all the debates, and ſtriving about words, 
amongſt men, who have many devices in their 
hearts; but the counſel of the Lord (which St. Paul 
declares to us) that alone {hall ſtand, Prov. xix. 21, 
And tho? men of learning may ſeem to darken this 
counſel, by words, without knowledge of the power, 
and wiſdom of God, yet it ſhall come to nothing. 
And fince I have named St. Paul, I will trace him 
thro? his writings, and ſee the mind of the Spirit, as 
to this counſel of God, which St. Paul has reveal'd 
there, and which he calls a myſtery, which, from 
the beginning of the world, hath been hid in God, 
Epbeſ. iii. 9, and is yet hid from many of the wiſe 
and learned men of this world, who will not allow 
any myſtery in godlineſs at all, nor any unſearcha- 
ble riches in Chriſt. But let us a little attend to St. 
Paul, who inculcated this doctrine in all his writings; 
and, who ſays of Chriſt, that he is the brightneſs of 
his Father's glory, and the expreſs 1 image of his per- 
fon, Heb. 1. 4, 5. 

Who being in the form of God, thought it no 
robbery to be equal with God, Phil. ii. 6. Can any 
meer Creature be in the form of an inviſible God ? 
what philoſophy teacheth the doctrine? | 
(Without controverſy, great is the myſtery of God- 
lineſs, God was manifeſt in the fleſh, x Tim. ii. 16, 

Who was made of the feed of David, according to 
the fleſh (or according to his human nature) and de- 
clar'd to be the Son of God, with power, according 


to 


(79) "0 
to the Spirit of holineſs (or according to his divine na- 

ture) Rom. i. 3, 4. VE 1 
He is the Lord from heaven, 1 Car. xv. 47. 

He was before all things (pray mark the expreſſion) 
and by him all things conſiſt, Coloſ. i. 17. If he was 
before all things, he cannot be a creature, unleſs a 
creature is nothing, or unleſs you will have him to 
be before he had a being. Paul, an apoſtle of Je- 
ſus Chriſt, not of men, neither by Man, but by 
Jeſus Chriſt, Gal. i. 1. Pray obſerve! not of men, 
neither by man! but by Jeſus Chriſt, who is Imma- 
nuel, God with us, or God in our nature. 

He is call'd the great God, and our Saviour Jeſus 
Chriſt, Tit. ii. 13. A | 

And God aver all, bleſſed for evermore, Rom. ix. 5. 

God's own Sou, Rom. viii. 3, 32. 
And altho, in a qualified ſenſe, Angels may be 
call'd the Sons of God, yet to which of them ſaid he 
at any time, Thou art my Son, this day have I be- 
gotten thee? Heb. i. 4, 5. 

In him dwelleth all the fulneſs of the Godhead bodily, 
Col. ii. 4. (viz.) not ſymbolically as in the ark, but 
eſſentially, OS. 

Feed the Church of God, which He hath purcha- 
ſed with his own blood, Ads xx. 27, 28. He! who? 
that perſon who is God and man, and therefore had 
blood to ſhed: the ſenſe is very plain, and unleſs fo 
explain'd, is nonſenſe, 

Without beginning of days, or end of life, Heb. vii. 

therefore eternal. 

The ſame yeſterday, and ia day, and for ever, Heb; 
xii, 8. And who can declare his generation? | 

He dwells in his people's hearts by faith, Epbeſ. 

b 1% 
1 Who are call'd the temple of Gad, 2 Cor, vi. 16. 

He fills all things, Epheſ. iv. 10. Can a creature 


do this? 


He 
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Mei is F. able 10 ſubdue all things to bine 4 Phil, 


fi. 21. 


_ Heis the 15 God, Tit. ii. 13. 
The true God, and eternal life. | 
All things were created by him, and for kim, 


Col. i. 16, 17. and by him they all conſiſt ——— 
What! all things conſiſt by a creature? | 


He . upholds all things by the N of bis 7 power, 


Heb. i. 3 


"Obſerve! by his own. power, it is not ig by a 
Power deriv*d to him from God but by bis | 


mor, independent of the Father. 


He ball judge the quick and dead, 2 Tim. iv. I, 9 
0 will manife ft the counſels of the heart, x Cor. 
He is the image of the inviſible God, Col. i. 


i = and the firſt born of every creature ; which may 
be more truly render'd, he was before all creatures: 
and then the natural reſult is, himſelf cannot be a 


Creature. 
He is the Author and FF ider f our faith Heb. 


xii, 2, 
He was declar*d: to be the Son of God, with power, 


| Nom. 1 


Thy throne, O Gov, is for ever, and ever, Heb. i. 
7. Is this language fit to be given to a creature? 
He is the Lord of glory, 1 Cor. ü. 8. What! a 


creature Lord of glory ? 


Let all the Angels of God worſhip zin, Heb. 1 i. 6. 


What? worſhip a creature? 


At his name. every knee ſhall bow, Phil, ll, 10. 


What ? bow to a creature? 


If any man love him not, let him be Anathema, 


Maranatha, x Cor. xvi. 20. 


Now the Lord of peace (Chriſt) bim/e!f give you 
e always, by all means, 2 The. iii. 16. 
To whom (Chriſt) be honour, and power, everlaſt- 
ing, 1 Tim. v1. 16. 


you Norty 


" (4%). "o__ 
| _ Now our Lord Feſus Cirii Are a "2" 
bearts, and elabliſb you in every good word and work, 
2% 3 
oO to you, and bea. ffn the Lord Jeſus | 
_ Chriſt, Rom, i. 7. a 
The grace of our Lord Teſs 0 brift—be with. your. 4 
7 pirit, Philem. ver. 26. 5 
ud (pray obſerve) This is my token (fays the v 
poſtle) in every epiſtle: So I WRITE; The grace of. 
our Lord Jeſus Chrift, be with you all, Amen, 2 Thel. 
Ill, 17, 18. What! the grace of a creature! why 
not rather the grace of God? if Jeſus Chriſt is not 
God, why is he invoked to do what. is proper to 
God only? 
Sir, Theſe are Soly the gleanings of the vintage; 
and altho? all the Apoſtles, and Evangeliſts, Jay | the 
fame thing, in other words, and I bring here only 
the witnels of St. Paul, and that but /ome of thoſe. 
many texts, which give teſtimony to the Deity. of 
our dear Redeemer, yet here are quotations from no 
leſs than twelve 'epiſtles of that great Apoſtle, wha 
herein declares to us dhe 4obole counſel of God, in 
this important article gf our faith, who alſo to prove 
this truth, brings many quotations out of the old 
1 teſtament, which that I may not tire your patience, 
I omit;' but they are all upon record in his wrigen 8 
to whick I refer you, 
Now, Sir, be pleas'd to give me leave to ask you 
this queſtion (viz.) If Jeſus Chriſt was not properly 
and truly, God, to what purpoſe does the Apoſtle 
produce all theſe teſtimonies z and is ſo careful as to 
do it, not in one, but in every one of his epiſtles? and 
that without qualifying the words, in any one of the 


named texts, or ſaying any thing to guide us into a 
contrary belief? 


When the ſame Apoſtle ſeem'd to boaſt of his 
own 5 Prafermpances, ſaying, that he labour'd more 
L | abund antly 


(82) . 


abiindantly than all the Apoftles, 1 Cor. xv. 10-— 
He explains himſelf, and ſays, yet not I, but the 


ace of God which was with me yet when he 
ſpeaks of Chriſt, in the moſt exalted ſtrains, he ne- 


ver puts in any caution, to prevent our miſunder- 


ſtanding his words: no; not ſo much as once, in any 
| cf the texts before recited, _ 
If Chriſt was a meer creature, there could be no 


reaſon to ſay, as the Apoſtle does, without the leaſt 


explanation, that he is God over all, bleſſed for ever. 
It would have been much more eaſy for the Apoſtle 


= 


to ſay, that he was a ſuperangelick creature, bleſſed 


for ever, and more eaſy for us to believe, -and 


which it bthoved the Apoſtle to do (had it been ſo) 


to prevent our running into errors concerning him. 
But he ſays, he has s' great plainneſs of ſpeech, 
2 Cor. vi. 12, And, ſurely, if what he writes is 
plain, we are to underſtand im, in that plain way, 
in which he expreſſeth himſelf, or-elſe he will be to 
us as a Barbarian, and may as well ſpeak to us in an 
unknown tongue. 

He does not ſay any where, take heed; Jeſt ) you 
miſunderſtand any of my 'phraſes, or expreſſions, 
concerning Chriſt; which ſurely he would, had any of 
them carried a ſecrer, or contrary meaning. But he 
ſays, Beware, leſt any man ſpoil you through philoſophy, 
and vain deceit, after the rudiments of the world, and not 
after Chriſt. And then he adds, For in him dwells the 
Fulneſs of the Godhead bodily. Here is no caution 
-againſt believing that the Godhead dwells in Chriſt 
"bodily, but againſt philoſophy, and the rudiments of 
the world, or rules of human reaſoning, to prove di- 
'vine truths; as if he had foreſeen, that men would 


deny the Deity of Chriſt, and believe nothing that is 


reveal'd; but what they could philo/ophically prove, 
or mathematically demonſtrate. But, ſays he, beware 


5 of uch prileſophy, for It t 18 vain Arent and take this 
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truth upon my word, Jeſus Chriſt is God, (viz..) in 
. bim- dwells the Godbead bodily „and he is God over all, 
bleſſed for evermore, | at es 
Again, he ſays, O Timothy, —avoid (not only) 
| prophane, but vain bablings, and oppoſition of ſcience, 
falſely ſo call d, which ſome profeſſing, have erred from 
the truth, 1 Tim. vi. 20, 21. Now what can this 
oppolition of ſcience be, but attempting to prove 
the myſteries of the Goſpel philoſophically, or by 
ſchool- arguments, which when they fail, there is an 
oppoſition of ſcience? Revelation oppoſeth philoſophy, 
and philoſophy oppoſeth that, which the profeſſor, 
not being able to reconcile, falls from the faith; or 
errs from the truth, becauſe he caanor-demonſtrate 
the myſteries of the Goſpel to his reaſon, or recon- 
cile them to the laws of diſputation, which in this 
matter, are but vain bablings; and whether this be 
the real meaning of that text or not, I am ſure it may 
be ſo explain'd, and with great probability too. 
When St. Paul was preaching at Athens, none op- 
pos'd him like the philoſophers, who, no doubt, 
argued then, from the ſame principles that the Arians 
do now; and upon the whole, affirmed, that be 
| ſeemed to be a ſetter forth of ſtrange Gods, becauſe he 
preached to them, Feſus, and the reſurrection; a doc- 
trine quite contrary to their philoſophy, and indeed, 
to all the wiſdom of the world which is all but 
fooliſhneſs with God. | 
But why did he ſeem to be a ſetter forth of ſtrange 
Gods? for altho' the reſurrection was a ſtrange doFrine, + 
they were not ſo abſurd as to take it for a God! and 
if not, who were the ſtrange Gops ?!——why truly, 
it was Jeſus Chriſt. But then how could he be ſaid 
to be Gods? as to that we may obſerve, that altho* 
in the inſtitution of baptiſm, Father, Son, and Spi- 
rit are named, yet afterwards we find, that diverſe 
were baptiz'd in the name of the Lord Jeſus; and 
L 2 tho” 
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is Cade 


1 A 
2 tho? Jeſus is only there named, no doubt but it was 
in the name of the facred Three, for the/e byte ure 
oy One. So here, altho' it is-only faid that he'preach*d 
| to them 'Jefus, it is very probable, that he wha 
preach'd * divinity to all people every where, 
nid not fail to do it here; and told them, that he 
was God Bleſſed for ever, equal with the Father and 
Holy Gholt : from whence they might infer, tho“ 
tenorantly, that ie feem'd to be a ſetter forth of range 
Gods,” and a ſtrange inference it was! But *fuch was 
The reſult of their philoſophy. Whoever truly preach- 
es Jeſus, does not preach his Bare name, but intends 
thereby, his perſon, offices, and attributes; and as 
he is related to the Father on the one hand, and to 
fallen man on the other, ſo St. Paul's preaching 
Chriſt at Athens included the whole ſcheme of ſal- 
vation by him; and particularly, that he was God; 
but he muſt include the Father and Holy Ghoſt, or 
how could they ſay, he fer forth frange Gops? it 
would elfe have been a ftrange God, in the ſingular, 
and not Gods. But this, I offer only, as a ſtrong 
probability, and bring it to ſhew, that philoſophy is 
not ſufficient to prove the truth of reveal'd religion. 
And to conclude, it ſeems altogether © 3»»poſible 
That any creature could fatisfy divine juſtice, for the 
ſins of man: the Scriptures ſay, that without ſhedding 
of blood, there is no remiſſion of ſin, Heb. ix. 22; 
And that it was not poſſible for the Blood , bulls 
and goats, to doit, Heb. x. 4. No; nor if we ſhould 
give the fruit of our Body for the ſin of our ſoul, 
Mic. vi. 7. fo that no meer creature ſeem'd capable 
of the undertaking. And it is faid, that be wonerd 
that there was no interceſſor, Iſa. lix. 16. Then ſays 
Chriſt, Sacrifice, and offering for ſin, thou wouldſt not, 
but a body haſt thou prepared me. In burnt offering and 
ſacrifice fonſin thou badſt no pleaſure. Then ſaid I, 
Lo I come, to do thy will, O God, Heb. x. 5, 6, 7. 
b and 
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— te perfeittd: for ror chonk ths. F 
are ſan#ified, He muſt be God and man, to be a "Þ 


fir Mediator between God and man; no other could 
be a fit days. man, to lay his Wenn n 
chat partook of both nature. 
N thus, Sir, I have finiſh'd what I innicaad, 
and beg you would ſeriouſly conſider itz for by both 
the books you ſent me, the tenth part of my former 
lerter is not anfwer'd, and where it is at all —— 

it is very little to the purpoſe, ſo that my arguments 
remain unſhaken; and had I your leave, I know not 
but I ſhould venture to refer the diſpute, to berter 
Judges than my ſelf, 

ll have dipt more into the controverſy than ever 
1 deſign d, and from my. beſt enquiry, the reſult is, 
to follow good St. Paul's advice, Col. ii. 6. I 
have recti d Chriſt Feſus, to wall in bim; and if * 
periſh, I call ay, as Joab did, when he lald hold r 
the horns of the * [will dye berr. Whilſt Tlive, 
I ſhall contend for that faith, that was once deliver d 
to the faints, and not deny the Deity of my Saviour; 
and when I dye, I purpoſe, by divine grace, to com- 
mit my ſoui into ts 22 Bands; let others, who 
think their works ſufficient to ſave thern, truſt in 
them, for tar purpoſe, I know that mine are but _ 

dung; and my own——righteouſneſs as filthy rags 
the moſt perfect ſaint ĩs but an unprofitable — 
and has nothing to boaſt of, but his ſalvation muſt be 
of grace. e hope 1 know; in whom I have be- 
lieved, and deſire to be found in him (both at death 
and judgment) not having on my on righteouſneſs, 
which is of the law, but that which is thro' the faith 
of Chrift; the righteouſneſs which is of God by faith, 
Phil. ili. 9. 
And now, Sir, pardon me, if I ſay, that I fear 
you ſtudy only one de of the argument: for I think 
aſſu redly, chat it is utterly impaſible for a man to be 
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* # N that gives himſelf liberty to read what bag 
been wrote againſt it with an unprejudiced mind. 1 


mean, if he would take the Scriptures for his guide, 
and not try by his philoſophy, whether thoſe. be true 


or not: for as riches, on the one band, make it ſo 
very hard for a man to enter into heaven, ſo world- 


iy wiſdom, human learning, and philoſophical rea- 
ſoning l fear, often do it, on ihe other. Have 


any of the rulers, or of the Phariſees believed on him? 
pri: wiſe and learned men? why no truly; for not 
many rich or noble, are either effectually cell'd, or 
do ſavingly believe; it is the poor of this world, and 
the unlearned (generally ſpeaking) that are rich in 
laith, and heirs of the promiſe of eternal life. Whilſt 
thoſe, that will try their faith 45, and ſubject it 20 
their reaſon, are often juſtly ſtript of — faith, to 


Facrifice to their reaſon, and judtenly blinded and 
Harden'd againſt all revelation. But, Sir, I hope 


Seiter things of you, alibo 1 thus ſpeak; and ſhould 
think my fa exceeding happy, it my dim candle could 
afford you any /gbt.' But we have the voice of Moſes, 
and the prophets, of Chriſt and his Apoſtles,” and of 
God the Father himſelf, to guide us, not only into 
Hils, but into every other truth. - Let us hear them, 
and attend to the mind of that Spirit that ſpeaks in 
the Scriptures to us, who is a Spirit of truth: and if 
we will not hear his voice there, neither would we, 
if one aroſe from the dead for our conviction; but if 
in an humble manner we deſire his direction, he will 
not fail to guide us into all truth. But he has no- 
* to do with the ſelf-ſufficient nan; it is the meck © 
only that be guides in bis way. And let us remem- 
ber that we may as well make ſripwreck of faith, as 
of a good conſcience, and periſh within ſight of the pro- 


miſed land: as if fome obſtinate mariners, who have 


lain rules to ſteer by, yet ſhould reject them, and 


call Eaſt, Welt; and North, South pretending that 
ſome 


ſome learned n 
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paſs, and that the original ſignified either; and there: Y 


fore, contrary to plain directions, and all rules of pi- 
lotage, ſhould moſt philoſphically ſplit their veſſel 


amongſt the rocks and ſands: even ſuch (to me) is te 


caſe of thoſe Gentlemen, who take ſuch wonderful 
Pains to pervert the plain text, and are ſo very ſolici= 
tous, to depreciate the merits, and deny the Divinity 
of the Son of God, the Saviour of the world. 
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